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We are elated, dear readers

that this magazine of yours is
gaining popularity both in
Kashmir and outside. Our aim
has been to sing of the glory of
our homeland. We desire to
project the nuances of our
literature, richness of our
culture, originality of the
philosophy propounded by our
sages and savants and the peculiarities of the
life and habits of the inhabitants of Kashmir,
known as heaven on this land. We invite writers
to write for this magazine so that their
contribution is appreciated by our readers.

Recently the Sahitya Academi organised a

Literary Forum in Kashmiri language. Our poets

Sh. Ravindra Ravi, Smt Sunita Raina Pandit,

T.N.Dhar Kundan, and O.N.Shabnam recited

their poems. Shri Roop Krishen Bhat read out a

short story. The function was presided over by

Sh.Aziz Hajini and coordinated by Sh. Gauri

Shankar Raina. We welcome such forums which

provide a platform for our writers to present their

creative writings in various forms.

We pay our respectful homage to Sh.

M.K.Kaw who left his mortal frame recently. He

will be remembered for his services to the

community both in All India Kashmiri Samaj and

KECSS. He was actively involved in the

community work till his last breath.
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Nund Reshi - The Saint Poet

P.N.Razdan (Mahanori)
Nund Reshi was the founder and
most popular saint of the Reshi cult of
Kashmir. Whereas Hindu scholars
call him Sahazanand because of his
Hindu ancestry, but of late Muslim
theologists describe him as Noor-ud -
Din Noorani or Sheikh-ul-Alam (the
light of religion and the Sheikh of the
world). But as the darling of all
Kashmiris, irrespective of caste and
creed, and as per his own repeated
reference, as Nunda he was
endearingly called Nund Reshi. His
pious memory still continues to be
cherished by this nomenclature.

His ancestry according to
records, is traced to the Thakur
Rajputs of Ujain wherefrom they are
said to have migrated to the Kishtwar
township of Jammu and settled there.
Later, after their banishment from
Kishtwar, his parents, Salar Sonz and
Sadara (later called Sadar Moaj)
crossed into the Kashmir Valley and
finally settled in a village of Kulgam
Tehsil called Khehygam Jagipora.
Nund Reshi was born in this village
but brought up in another village of
the same tehsil, called Mynoh
Katymukh.

Sahaz Quasum of June 1991
records his original name as Nanda,
according to what it says was the
saints own statement. One of his
Shruks confirms this fact. His father
Salar Sonz, took up the job of a night
watchman. On his usual rounds of the
village, one night he is said to have
overheard a conversation between a
childless Hindu saintly couple:

“Swami Ji, we are getting old

and we have no
child, I wonder
what'll happen to
u s w h e n w e
become weaker
and weaker with
the growing age.

“ G o d i s
with us, dear,
why do you worry prematurely?”

“What'll become of us when we
are too weak to earn our livelihood.
What if, we fall ill.?”

“Never mind, God is merciful,
almighty and all providing, if one of us
dies, who'll look after the other, think
about our precarious condition,
Swami Ji ? Pray, do something.”

“My darling, I have had a
strange dream last night, it revealed
that early before dawn tomorrow, two
exquisite bouquets of flowers will
bloom out of the nearby spring, one
after the other, it is a good augury”

“What then, Swami Ji ? How
can it be a good augury for us ?
interrupted his wife.”

“Any woman who sees, smells
and picks the first bunch of flowers
before the other bunch grows up, will
give birth to a son who will turn out to
be a great saint. Any woman who
spots, smells and carries away the
other bunch will get another son who
will also become a saint.”

Hearing this conversation,
Salar Sonz cut short his nightly
rounds and rushed back home. He
apprised his wife Sadra Moaj of the
Sadhu's dream, forecasting the birth
o f t w o s a i n t s . S a l a r S o n z

ÒççiççMç 03December 2019 ~ çÆomçcyçj 2019
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a c c o m p a n i e d S a d r a M o a j
immediately to the Spring. They
remained awake there till the
appearance of first bunch of flowers.

No sooner did the beautiful
flowers shoot up above the surface of
the spring water than Sadra Moaj
waded in sniffed it and carried it
home. Later when the Sadhu's wife
went there, she got only the second
bunch, both gave birth to a son each
in due course. The former grew to
become the peoples darling saint,
known by d i f fe ren t names ,
Sahazanand Noor-Ud--Din Noorani,
Sheikh-ul-Alam and popularly as
Nund Reshi. The latter became
Buma Reshi of Bumzoo village, a
ki lometre away from Mattan
township inAnantnag tehsil

All attempts by parents of Nunda and
the neighbours to feed the infant
were resisted by the new-born. The

POST BIRTH DIVINE FEED :

struggle continued for three days. The
parents felt dejected and dismayed.

Then, a l l o f a sudden,
Lalleshwari (Lal Ded) happened to
enter the room. She took the infant in
her lap, kissed him, put him on to her
own teets and whispered the following
into his ear :-

“If thou were not ashamed of
Being born, Why are theeAshamed of
feeding at Thy mother's breasts ?”
The baby is stated to have responded
immediately and behaved as a normal
baby.

Evidently, he seems to have
preferred to wait for a spiritual feed
prior to physical nourishment as
preordained. Nothing but spirituality
was practiced by him all through his
life. As expected Nund Reshi lived a
life of complete self-abnegation and
renunciation, feeding purely on a
meagre, vegetarian diet, herbs or a
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Shrine of Sheikh Noor-ud-Din
Wali at Chrar-e-Sharief
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cup of milk, if and whenever offered to
him by the village women.

Nund Reshi spent a full twelve
years in meditation inside a cave at
Khimoh where (according to
M.L.Saqi's Edited ''

,'' 1985 and, A. D. Majoor's
thesis, Nund Reshi) he is said to have
written a 2,500 verse life story of
Gautam Buddha. But, only three
verses of this are said to be existent.
The story is said to have been
translated into Persian by a bilingual
Sanskrit scholar.

There is much confusion among
scholars about the precise dates of
birth and death of both Lal Ded and
Nund Reshi They are, however,
agreed on the contemporay nature of
Lal Ded, Nund Reshi and Budshah' i.
e. 14th and 15th centuries, Nund
Reshi's poem quoted by G.N Gowhar
in his book 'Sheikh Noor-ud-Din'
records only the life span of 65 years,
without mentioning any dates.
However, S/Shri Amin Kamil, Saqi,
Majboor, Ganhar, Pushap, Rehbar
and Bamzai and T.N. Kaul Journalist

Kuliyat-i-Sheikh-
Ul-Alam

THE CONTROVERSY :
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could be trusted with the work of
removing the confusion. Some writers
record only of the two dates while
others age only.

A tentative, bird's eye-view of
the dates by modern scholars brought
upto date, (as given in the table
below) may facilitate their further
research work (See Table Research
Work)

1. Nund Reshi's age, according to his
poem and as calculated from Sahaz
Quosum is the same ie 65 years.

2. Again according to Sahaz Quasum
the year Lalleshwari's death, and year
of birth of Nund Reshi coincide though
they evidently were contemporaries
for quite some time.

Nund Reshi's pithy saying 'Food will
last as long as forests last’ is a clear
indication of his innate foresight and
intuitive knowledge. He uttered these
words six centuries ago even before
the present concept of ecological
balance was born and the U. N. Plans
turned into hectic efforts for

Note:

Eco-Scientist :
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maintaining the environmental
balance and upholding the eco-
system. This conclusion however,
does not and should not be
misunderstood to mean any
disregard for such earlier knowledge
or practices whatsoever, and
wherever they might have existed
even much before that time.

For Nund Reshi, as for others,
forests temperate the climate, help
cool the atmosphere and maintain
the parabolic cycle of water, clouds,
rain and snow, rivers, lakes and
oceans. For him the forests and the
undergrowth check the rapid flow of
rain water down the slopes, enabling
it to seep in, only to reappear in the
form of springs elsewhere. They
make the snows melt gradually by
regelation, keeping them clod and
frozen and thus, ensuring a regular
supply of water all the year round.

Thus they help in irrigation and
food production and other modern
medical, industrial and technological
pursuits.

Thus as the saint-poet conveys
in his important message, that
cultivation and supply of good
material, so essential for the
existence of life, depend on plants of
which forests are a part. If the forest
areas are denuded gushing rain
waters would erode the slopes and
soft areas. Much land would be lost
and also the grain

Hence the truth of the saint's
pithy saying

Born in rural atmosphere six hundred
years ago Nund Reshi while giving a

AS DEMOCRATAND BOTANIST :

sermon to the village folk, cautioned
them, on moral and ethical grounds,
against damages to or destruction of
plants in general and herbal plants in
particular. For he is believed to have
pointed out that plants are living
things which are born, grow and die in
due course. He says:

“Let us avoid harming plants in
any way as far as possible. Let us not
unnecessarily trample over green
grass. For, each plant has a purpose
in life and use for others."

The rural folk, took no time to
understand the true purport of the
sermon. But they seem to have been
quick to point out to the saint that they
were squatting on the green turf
which had lost its lush greenery and
turned dull whitish under the pressure
of their body weight and deprivation of
light and air.

Acknowledging the truth of
their argument, Nund Reshi is
believed to have sat on a big rock in
meditation for twelve years, thus
accepting the verdict of the people as
an unparalleled democrat and a
botanist by instinct. The honour of
being an instinctive democrat and
botanist of Kashmir goes to him
indeed.

[Reproduced from www.koausa.org]

��
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Viewpoint - Shahzaman Haque

Kashmir’s Potential Language War
Time to Rightfully Recognize Urdu
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War and occupation can be destructive in
ways that go beyond the headlines, and one
such way is how normally important issues
can be ignored and pushed aside or just
receive a fraction of the attention they should.
In other words, one war can hide another one.
This seems to be happening in the Indian part
of Kashmir. And indications are that this
actually is the plan for those in power who are
hostile to Urdu.

On August 5, 2019, the government of
India by presidential order repealed Articles
370 and 35A of the Indian Constitution, and,
just like that, Indian Kashmir lost its
autonomy. Hundred days have passed since
the region entered an unprecedented state of
restrictions with a total shutdown of the
Internet. Schools are still closed and landline
telephone connections and post-paid mobile
phones were only restored just recently.
Twenty-three European Parliamentarians
mostly from far-right political parties arrived in
Kashmir on 29th October to observe the
situation, but no Indian lawmakers from
opposition parties were allowed to visit
Kashmir.

With these unfortunate developments
in the region, the question about Urdu as the
official language in Kashmir has resurfaced.
Everyone speaks Urdu as a second
language. But what is troubling is that Urdu,
the favored language of Muslims in Kashmir,
is emerging as a language of resistance.

The Indian nationalist party, Bharatiya
Janata Party (BJP), has been in power for
more than five years now, and in May, 2019, it
won a second consecutive mandate. If Urdu
has so far not been explicitly and intensely
targeted by the central government, one may

ask i f such cen t ra l
gove rnmen t - i n i t i a t ed
suppression is now the
beginning in Kashmir.
Urdu has, though, been
the official language of
Kashmir since 1889,
thanks to the Hindu
kingdom of Dogra.

Urdu does not resemble any of the roughly 30
other languages spoken in the Jammu and
Kashmir region, but it found its place smoothly
even with only 0.13% the population being
native speakers (Census India 2011). It was, in
fact, precisely its alienness to the region that
allowed it to carve out its place.

Of Indian origin myself, I did not even
understand during my childhood how Urdu
could become the official language of this
region, where Kashmiri is spoken by 6.5
million persons, followed by Dogri, which has
2.5 million speakers (Census India 2011). The
answer is very simple: if these two local
languages had been recognized as official
languages, speakers of other linguistic
communities would have felt betrayed and
excluded. This also explains why Hindi, with
over 322 million speakers (Census India
2011), has not so far been accepted as a
national language in India.

Urdu is considered a lingua franca in the

entire region of Indian Kashmir. In the oral

form, it serves as a linking language between

the Kashmir & Indian administrations, for

which capacity it is modified into a slightly

Hindi-influenced version understood by

The importance of Urdu in Indian Kashmir:
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leaders in Delhi. It is spoken in various forms,

not only by Muslims but also by high-caste

Hindus and also Sikhs, Christians, Buddhists,

and people from other religious and ethnic

backgrounds.

Javaid Rahi, renowned scholar of
Gujari in Kashmir, mentions in his book Tribal
groups of Jammu and Kashmir and its
languages (2015) that “many of Kashmir's
and Ladakh's ethnic groups, like Gujjars,
Balti, Dards, Beda, Mon, Gara, and Changpa,
use the same Persian-Arabic script of Urdu to
write their own languages.” Many words of
Urdu have also been borrowed by these
languages, making Urdu accessible and
transcendental while also being inclusive,
preserving much of indigenous cultures in the
region.

Urdu enjoys particular prestige and
status among both Muslims and Hindus in the
Kashmir Valley. Muslim parents want their
children to speak Urdu rather than Kashmiri,
their mother tongue. Tellingly, the generation
born after 1990 prefer to converse among
themselves in Urdu to facilitate assimilation
into India in terms of both education and
employment, according to Mehdi Khawja,
author of the article “How Kashmiris are
resisting linguistic exclusion” in The Caravan.

Members of the BJP and more extreme
supporters of their agenda have recently
claimed that Urdu should no longer be the
official language of the region. In addition,
they want the Kashmiri language to be
stripped of the Persian-Arabic alphabet,
which is also used for Urdu; rather, they want
to revive the Sharada script, used in ancient
religious writing dating back to the 8th century.

The Kashmiri language is perceived
differently by Kashmiri Muslims and Kashmiri
Hindus. Muslim Kashmiris generally have a
poor image in the media. The problem for

The claim for the Kashmiri language

Muslim Kashmiris is not the Kashmiri
language per se. The problem is, rather, their
religion, Islam; the main religion of Pakistan,
the enemy and rival of India. “The Kashmiri
language has become, for them, a marker of
humiliation,” says a young student of Kashmiri
origin in New Delhi. “With Urdu, close to Hindi,
they can show their willingness to integrate
into the Indian system,” says another young
Kashmiri, an engineer looking for work in
Rajasthan. His heavily Kashmiri-accented
Hindi cost him his first job after just fifteen
days. The switch to another language has
become, in their eyes, a question of survival.

Hindu Kashmiris fled their homeland in
1989, under the pressure of terrorism and
Muslim-instigated militants of the liberation
movement. They, on the other hand, can claim
the Kashmiri language with a lot of pride. Their
loyalty to India cannot be doubted.

The time now is felt by some to be
propitious to settle the language issue in
Kashmir in order to align with ideas of
integration, especially if one considers the
remarks of a high-ranking Indian officer,
reported by the Indian Express daily paper on
September 4, 2019: he asserted specifically
that “Hindi is the national language, so it would
be an official language of the Union Territory of
Jammu and Kashmir. Urdu will also be given
its due place.” In reality, there is no national
language in India, though Hindi is the official
language of the Union of India, but the
comment of the officer implies that Urdu might
lose its official status in Kashmir, perhaps in
favour of Hindi.

This language crisis may seem
insignificant in the face of the major
geopolitical crises that are shaking the region.
However, let us not forget that India has been,
since its independence, a cradle of linguistic
conflicts even while it is supposed to be an
example the promise of a non-Western nation
practicing multiparty democracy with an
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ethnically, religiously, and linguistically
diverse population. The last is not indicated to
be least: several States have been created on
a linguistic basis and language-related riots
and deaths have occurred repeatedly. For
many, language is a matter of life and death,
of economic and social identity and survival.

Considering all this, the removal of Urdu
from the Kashmiri linguistic landscape is likely
to provoke an uproar among its many Urdu
speakers and other speakers of lesser known
languages hoping to use Urdu as a way of
advancement. This possible disaster could
erupt while Kashmiris are already suffering
deeply because of the overall situation there
and recent drastic actions taken by the Indian
government. Is it really an appropriate time to
involve into a language debate whose risks
are not sufficiently measured? The answer is
no, and no decision on language should be
taken lightly or without respect for the many
views and many languages that have defined
India since even before independence.

Finally, it must be recognized that, as
Urdu is a force that brings people together
across divides - including bridging the leaders
in Delhi with the people living on the ground in
Kashmir - and that any effort to push aside,
minimize, or delegitimize Urdu will only lead to
more unrest, strife, and violence in the very
troubled region of Kashmir, increasing the
terrorism risk and even war with Pakistan.

It is high time that Indian leaders, from
Prime Minister Narendra Modi to his BJP
associates rightfully recognize Urdu as the
unifying factor it has been for centuries. Doing
so could be an important step forward for
defusing Kashmiri and regional tensions and
even for advancing the cause of peace.

[Shahzaman Haque is the Co-director of the
Department of South Asia and Himalaya at
INALCO in Paris. Editor Praagaash does not
necessarily agree with some or all points raised by
the author. Author can be contacted at
@shahzamanhaque]
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From the Pages of Ancient History - M.K.Parimoo

Pravarpur - Its Historical Perspective

According to various historical records
collected from Nilmata Purana, Geography of
Kashmir by Prof (Dr) M.A.Stein and also his
English translation of Nilmata Purana,
Rajatarangini by Jonaraja, Aain-e-Akbari by
Abul Fazal and many other historians,
Pravarpur is the name coined for the first time
for city of Srinagar, Kashmir. This city is 5250
feet above sea level with a longitude of 74°-50’
and latitude of 34°-5’. Towards the north of this
city is the world famous Dal Lake and also the
Aanchar Lake. Vitasta river (Wyeth) is towards
its South-west.

Pravarpur city was established by the
King Pravarsen of Gonanda Dynasty in the 6th
century A.D. The city was situated between
Hari Parbat and Brari Nambal. Pravarpur
name was coined for this city by the King
Pravarsen but this name remained as such for
a very short period and people preferred to call
it ‘Srinagar’, with the result, Srinagar is the
name recorded in the official revenue records
of J&K State.

However, the city of Shri Nagri was first
established by the king of Maurian dynasty
Ashoka, between 264-268 years B.C. at
Pandrethan on way to Pampore Kashmir.
‘Pandrethan’, according to some of the
historical researchers is the corrupted version
of a Sanskrit word ‘Puraanadhishthaan’
meaning ‘an old city’. The capital of Kashmir
was shifted from Pandrethan to Pravarpur
after the king Pravarsen established it and the
city of the king Ashoka estrablished at
Pandrethan was called ‘Pron Shahar’ in
Kashmiri meaning ‘old city’.

Different historians have given different
elucidations to the name ‘Srinagar’. Some say
that ‘Srinagar’ name has been adopted from
the word SIRIYE, the Sun, with the logic that

Jç<ç& 4 : DçbkçÀ 12 ~ çÆomçcyçj 2019

Srinagar city shines like
the Sun. Some other
historians connect the Shri
word of the city with the
name of Lakshmi, the
goddess of wealth called
‘Shri’ according to Hindu
philosophy.

According to some historians Pravarpur
was established by filling a water canal of the
city called Nallay Maaer in Kashmiri and Moha
Sarit in some ancient historical books on
Kashmir. The filling was done from Khodabal
or Badiyar Mohalla to temple of Dharam Dass
(Srinagar) along the right bund side of
Tsoonthi Kol in Srinagar. Kalhana Pandit gives
it the name of ‘Brihat Setu’ meaning ‘Bod Soth’
(a big bund) in his Rajatarangini.

According to a legend, King Pravarsen
had started the establishment of Pravarpur in
the close vicinity of Hari Parbat at a place
named ‘Haara Trath’ but nothing is known
about the condition of the area before the
stablishment of the city of Pravarpur.
However, it is believed that on the confluence
of the two rivers Tsoonthi Kol and Vitasta,
there must have been a cremation ground
which clearly indicates a habitation in its
vicinity. One end of this ancient city of Kashmir
was spread up to the temple of ‘Vardhan
Swamin’ and the other end was connecting
the ‘Vishwa Karman’ pilgrimage centre. The
exact topography of these two pilgrimage
centres has not been located as such, the total
area was covered by the city of Pravarpur
established by the king Pravarsen. According
to the Chinese traveller Heunsaang who came
to Kashmir in the year 631A.D., Pravarpur city
was not very old and also the old city of
Pandrethan was also there. City of Pravarpur

ÒççiççMç 10December 2019 ~ çÆomçcyçj 2019



Praagaash11

`Òççípçíkçwì ]pççvç' kçÀçÇ vçíì-HççÆ$çkçÀçÒççiççMç Jç<ç& 4 : DçbkçÀ 12 ~ çÆomçcyçj 2019

was 5 miles in length and 1.5 miles in breadth.
According to Kalhana Pandit, the city

was surrounded by various rivulets and there
were also well decorated markets on these
river banks. Thus the city of Pravarpur gave a
picturesque view when viewed from the top of
Hari Parbat. City had also a good number of
cattle inside it.

None of the historians have given the
exact number of temples within the walls of
Pravarpur in their respective narratives but
some demarcations of certain temples testify
the existence of a very huge temple in the
close vicinity of Hari Parbat and this temple
was called Praveshwar. It was a huge Shiva
Temple and its archaeological imprints were
found near the mosque of Bhahauddin Saheb
neasr Nowhatta Srinagar. Praveshwar Temple
was got constructed in Pravarpur by the King
Pravarsen. According to some historians and
archaeologists, the main gate of the temple
existed up to the 12th century A.D. According
to Bilhana, King Pravarsena ascended the
heaven from this very main gate of the temple.
According to some historians, the Praveshwar
Temple existed up to the first quarter of the
11th century A.D. Kalhana Pandit writes in his
Rajatarangini that the main gate of the temple
existed during his lifetime also and some of the
temple windows were also there. From the
archaeological findings, the main gate of the
temple was made of stone tiles of various
dimensions. Some of these stone tiles were
sixteen feet long and some of the broken
pieces of these archaeological remains were
found scattered near the graveyard of the area
up to the last quarter of 20th centuryA.D.

anga Peeth' also finds place in the

description of Praveshwar Temple in the
Rajatarangini of Kalhana Pandit. But Prof (Dr)
M.A.Stein fails to understand the existence of
'Ranga Peeth'. He is not able to make it out
whether the Ranga

'R

Peeth existed at Pravarpur
or at Pandrethan. However, it is to be noted

that after the establishment of Pravarpur city,
Pandrethan lost its significance and later
constructions were also carried out in
Pravarpur only.

From 1003 to 1028 A.D., Sangram Raj
ruled over Kashmir and according to some
historians during his reign, Pandrethan had no
importance and as such, Ranga Peeth was
associated with the Pravareshwar Temple of
Pravarpur and every cultural activity used to
take place in the Pravarpur city only. Various
legends testify the existence of Praveshwar
Temple at the site of the graveyard of
Bahauddin Saheb. According to the historical
facts, King Pravarsena had builtr Bheem
Keshav Temple dedicated to Bhimasen and
the archaeological traces were found up to the
last quarter of the 20th century near
Ganeshbal Temple Srinagar at the foot hill of
Hari Parbat.

From the historical writings of various
authors, it is believed thaqt King Pravarsena
ruled over Kashmir up to sixty years. During
his reign, the King got constructed five
temples dedicated to Shri (the Holy name of
the goddess) and the temples named
'SadbhavShri', 'Lokeshwari', 'MahaShri' and
'Kaleshwari' are of extreme importance.
Kaleshwari Temple is in the close vicinity of the
shrine of Shah Hamadan.

During his travel to Kashmir in 631
A.D., the world renowned Chinese traveller
Heun Saang stayed at Jenendra Viharin
Pravarpur. Prof (Dr) M.A.Stein testifies the
archaeological findings aurrounding the
present Jama Masjid at Nowhatta Chowk,
Srinagar.

Contact author at:
parimoo.mk@gmail.com

��
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We all want to know about various things

including our surroundings, happenings,
nature and above all about ourselves. How do
we go about this quest for knowledge? There
are certain sources of knowledge and certain
instruments of knowledge. These lead us from
unknown to known, from darkness to light and
from apparent to hidden. So long as
something is not known to us it stands as a
mystery for us. Once the knowledge about it
dawns it no longer remains a mystery.
Sometimes there are certain things apparent
and visible but we need a proof to establish
them. These proofs are called ' in
Sanskrit and, therefore, it has been stated,
' By which
something is established, is the proof for that.'
That situation arises after the knowledge is
gained and the matter is known, seen or
perceived.

Let us take the sources of knowledge
first. In our scriptures six different sources of
knowledge have been mentioned, described
and discussed at length. Some scholars,
seers and sages and some schools of thought
have accepted all of these as relevant and
useful. Some others have vouched for only
some of them. Let us take all the six item by
item without any order of importance. The first
source, of course is ' or apparent.
What is apparent, visible or seen and
perceived comes in this category. Since it is
apparent it needs no proof to establish.
' what need
of a proof is there for that which is visible,' thus
goes the saying. This perception comes with
experience and observation. The second
source is called ' or verbal testimony.
The scriptures and the writings of scholars and
thinkers as also the findings of researchers fall
in this category. Various sciences and

Pramanam'

Pramiyate-anena-iti pramanam –

Pratyaksha'

Pratyakshasya pramanam kim?',

Shabda'

Kundanspeak - T.N.Dhar ‘Kundan’

Instruments of Knowledge

philosophical treatises
explain to us different
physical, natural or other
phenomena and we take
them at their face value. To
t h a t e x t e n t w e g a i n
knowledge of var ious
o c c u r r e n c e s a n d
happenings and are wiser thereby.

The third source of knowledge is called
‘ or inference. This is an exercise
whereby we try to find a co-relationship
between various incidents and occurrences.
For example if we see some smoke
emanating from somewhere, we infer that
there must be fire there. Similarly when we
observe something we connect it and link it
with something else already known to us. We
draw a conclusion, we find an inference and
then come to understand and thereby gain
knowledge of that thing. There is the fourth
source known as ' or comparison
and analogy. It is somewhat different from the
earlier one in as much as in the previous one
we draw inference from something observed
but in this latter one we come to know a thing
by comparing it with something else already
known to us. Something has happened about
which we know and now we see a similar thing
happening. We compare the two incidents
and on the analogy of the already known try to
decipher the new one. The former is a pure
guess but the latter is a guess based on
certain known facts that enable us to compare
the two and derive additional knowledge.

The fifth and the sixth sources of
knowledge prescribed in ancient literature are
somewhat subtle. One is called ' or
postulation and presumption. This enables us
to gain knowledge by making presumption on
the basis of ifs and buts, as and because. The

Anumana'

'Upamana'

Arthaapati'



result may sometimes be correct or may
sometimes be incorrect. All the same this is
also one of the sources of knowledge. The
sixth and the last is known as '
meaning non-apprehension. It so happens
that there is a situation about which we have
no doubts or apprehensions and we make up
our mind about its being factually true and
correct.

Our ancient seers have stated that
knowledge is gained in two ways, ' and
' meaning remembrance and
experience. Experience can be '
meaning factual or it can be ' meaning
non-factual. The factual knowledge can be
obtained by reference to verbal testimony or
through apparent evidence, by inference or by
comparison or analogy. The non-factual, on
the other hand is derived often by doubting,
reasoning and logic because in due time we
may come to realize that the wrong reasoning
and misplaced logic has led us to a non-
factual understanding, which has been
disproved later. One thing is, however, clear
that these sources of knowledge are true only
in the phenomenal world and cannot establish
any final or ultimate truth. The proofs hold
good in empirical world of name and form only,
not in the spiritual field, where the truth is to be
realized not to be read about, inferred or
guessed.

As regards the instruments of
knowledge these are stated to be three,
' or the Vedas and scriptures, ' or
the reasoning and ' or the practical
experience. We use these three instruments
in order to gain knowledge, vouch for it and
take it as established. In other words these
instruments of knowledge are ipso facto the
proof for what we know and believe in. Take
the case of the first one, ' or verbal
testimony. We believe in and say something
and hasten to add that it is given in this or that
Veda or in one or the other Upanishad or in
Shri Geeta. Thus these verbal testimonies

Anupalabdhi'

Smriti'
Anubhava'

Prama'
Aprama'

Shruti' Yukhti',
Anubhuti'

Shruti'
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serve as the instrument of knowledge, the
source of knowledge as also the proof of
knowledge. We know there are different
branches of Sciences that unravel the
mysteries of human life, the animal life, the
vegetable world and other facets of the
cosmos. But we also know that the facts stated
in these sciences hold good so long as further
researches have not been conducted. Once
further probing into the matters dealt with by
these is undertaken these facts stand
corrected, improved upon or sometimes
falsified. That is not so in the spiritual field. The
facts stated there are intuitive and therefore,
universal truth.

The second instrument is called '
meaning logic and reasoning. This instrument
works well in sciences, philosophy, economics
and many other branches of human
understanding. We want to know the facts
about something or read about it or hear about
it. Then we reason it out and try to examine its
veracity and genuineness. Once it stands to
reason and gets proved logically do we accept
it as true and valid. Even in traditional Indian
knowledge there is a full-fledged school of
philosophy called ' or the school of
logic. The scholars of this school do not accept
anything as true and valid unless it is proven
logically.

The third instrument is equally important
if not more important. It is called ' or
personal experience. It is vast and varied and
varies from person to person. We read about
some fact. We hear about some fact from the
seers and sages, from the knowledgeable and
even from others. It may be true or may not be
true. But whatever we experience ourselves,
observe ourselves and find ourselves
becomes the supreme truth for us.
Experiences differ from person to person.
What is a fact for one may not be accepted by
the other. What we hear and what we read may

Yukhti'

Nyaya'

Anubhuti'

Continued on Page 27
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We humans tend to take pride in that we

are different from other animals because of
our communicative skills like language and so
on. However, when pressed about what it is
that distinguishes us, we start to run into
problems. In fact, all members of the animal
kingdom communicate among themselves
without using a word.

Is it that we can form deep bonds with
one another that last
for a lifetime, or that
w e m o u r n l o s t
fr iends? Langurs
Penguins too have
that. Is it that we build
h o u s e s ? M a n y
insects and birds
also do that. Many
animals use tools
and can learn how to use man-made
appliances, as well. Several animals have
been shown to recognize themselves in the

mirror.
Or maybe it's

the fact that we
can talk. While
animals are quite
c a p a b l e o f
communicating,
n o t a l l
communication
cons t i t u tes a
language. Think
of how a cat or a

dog can convey hunger, anger, alarm and
distress, but it can't form a sentence about
what it wants to eat or what's bothering it. For a
communicational system to be termed a
language it has to have a vocabulary and a

grammar. Do animals have
those? Can they learn those
things? Let's take a look:

The intelligence of
large cetaceans like sperm
whales and baleen whales is rather hard to
study because of their size (imagine getting a
mirror large enough for a blue whale to stare

into!). We do
know that they
have a large
b ra in - t o -body
proportion and
that they have
c o m p l e x
v o c a l i z a t i o n .
What's more, the
vocalization of

pods of sperm and killer whales in different
regions has been found to differ, which
scientists liken to different accents or dialects.

It is no secret that dolphins are
i n t e l l i g e n t ,
s o m e t i m e s
f r ighten ing ly
so, but can they
speak? Quite
possib ly. To
date, dolphins
seem to be the
bes t an ima l
candidates to possess linguistic skills, as their
vocalizations are extremely complex. For
example, dolphins have a unique identifying
call that relates to them and only them - or in
other words, dolphins have names.

Sperm and killer whales

Dolphins
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Do Animals Communicate?
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Chimpanzees

Gorillas

Crows and Ravens

Bonobos (a kind of small chimpanzees)
are, together with
the common chimp,
o u r c l o s e s t
re la t i ves . They
h a v e b e e n
characterized as
the cleverest ape,
even though their
more aggressive
c h i m p s i b l i n g s
appear to use tools
more intuitively. They are capable of
recognizing their own reflection, can learn to
comprehend human speech and use sign
language or keyboards to convey messages
to humans. Some animal rights activists have
argued that should suffice to recognize them
as legal persons.

Much like the smaller bonobos, gorillas,
t o o , s e e m
c a p a b l e o f
l a n g u a g e
learning, and
e v e n o f
i n g e n i o u s
language use,
such as using
existing words
to describe things they don't know the word for
(for example, calling a ring a "finger-
bracelet"). One thing great apes can't seem to
do, however, is ask questions, leading
researchers to believe that may be the key to
understanding human cognition.

Can ravens speak? Ask Edgar Allan
Poe. It is well-known that crows are intelligent,
exhibiting problem-solving skills that match
those of dolphins and chimps, but their

communication system
is somewhat of a puzzle
to us. We know ravens
are terrific mimics, but
we don't know if they
u n d e r s t a n d w h a t
they're saying. Nor do
we know if their own
cawing follows any
grammatical rules.

By far the most famous talkers are
parrots, though
scientists can't
a g r e e a s t o
whether parrots
k n o w w h a t
they're saying.
African greys
are considered
to be the best
mimics, with one famous bird called Alex
(ac ronym fo r *A*v ian *L *anguage
*EX*periment) having a vocabulary of more
than 100 words and showing innovative use of
language and, unlike apes, having the
capability to ask questions. Some scientists
argue that Alex and other parrots are merely
repeating patterns and any complex language
use is a "trick" that's reinforced by a reward
system. Indian Mynas are also great mimics.
Most of us have observed that cocks offer

Parrots and Mynas
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grains to hens to attract them. isn't it
communication? The lyrebird of Australia has
been heard not only to imitate the songs of
more than score other birds but also toot ring
of a motor horn or ringing of a bicycle bell.

All of us have noticed ants moving in a
file carrying
food to their
nests. They
communicat
e with each
o t h e r b y
c h e m i c a l
means and
touch. Ants
produce chemicals called which

are used to
communicate
food/ water
s o u r c e s ,
d e t e r m i n e
caste and to
signal attack
and defense.
Communicati
-on by touch

is mainly used as request for food between
adults.

One of the most astounding
discoveries of the twentieth century in
behavioral sciences concerns honey bees. If
a bee finds source of nectar or pollen it returns
to the hive and communicates with other
members using a kind of dance language to
indicate direction, distance etc.

Ants and Bees

pheromones

Contact author at:
blkaul@gmail.com
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Winter

in

Kashmir

Photo courtesy
interestingmails.com
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lççcç~ lç@c³ç kçÀçôj mçáuçe ojyççjmç cçb]pç lçuçyç lçe lçmç
çÆvççÆMç kçWÀn kçÀLçe yççí]pçvçe Hçlçe yçvççíJçávç mçá Hçvçávç ojyçç@³ç&~
mçáuçávç kçÀçj Dççímç JJçv³ç yççoMççnmç kçÀemçcçe kçÀemçcçe kçÀLçe
yççí]pçevççJççÆvç~ mçáuçávç yççí³ç içáuçe Dççímç iç©kçÀ kçÀçj kçÀmyç
lçe ]pçcççÇvç çÆ]pçjçlçe®ç kçÀç@cç kçÀjçvç~ mçáuçávç lçvçKççn Dççímç
içjeçÆkçÀmç Hçôþîç Jçç@v³ç Kç®ç&mç uçiççvç~ Dçcçç içáuçe Dççímç
Jç@jçÇ yçlçe kçÀcçevççJçevçmç H³çþ lçe Dç@çÆcçmç Dçç@mç DçJçe çÆkçÀv³ç
]®ç@je³ç cçônvçlç cçMçkçÀlç H³çJççvç kçÀjev³ç~ yçç@³ç yççjev³ç
Dçç@m³ç çq]pçboiççÇ nebÐç Ün pççvç Hçç@þîç kçÀ[çvç, cçiçj
içáuçmç yç@³ç& Hçvçev³çJç çÆHçlç³ç&Jç lçe ncçmçç³çJç kçÀvç lçe
oçôHçánmç çÆ]pç ']®çe sáKç vçe Jç@çÆjçÆ³ççÆkçÀmç Jç@çÆj³çmç Hç@çÆomç
H³çþ Hççôo LççJççvç~ ]pçáJç pççvç sáKç içje yççHçLç ]®çìçvç~
vçcçvç s³ç c³ç@]®ç Dç]®ççvç~ HçvçeçÆvçmç Hççvçmç [çKç kç@ÀçÆjLç
sáKç oçb kçáÀçÆs nvç yç@çÆjLç LççJççvç~ Dçoe mçáuçávç yçKlç,
JJç]pççÆuç kçÀçÆvç sá ]®JçHççn ]®JçHççn kç@ÀçÆ[Lç Hççvçmç Dçç@Mç
]®çìçvç lçe lççJçevçmç sávçKç ]®çe uççíiçcçálç~ nlçç, ]®çe çÆlç kçÀj
içæs Dçç@Mç lçe Jçvçámç oçíìçíkçÀ HçvçeçÆvç KççkçÀ [çKç
içæsvçákçÀ~

çÆHçlç³ç&vç lçe ncçmçç³çvç nábo çÆJççÆ]pç çÆJççÆ]pç Dç@çÆcçmç
kçÀvç yçjvçe Hçlçe uççôiç içáuçe mççW®ççÆvç çÆ]pç 'DçHçá]pç çÆs vçe çÆ³çcç
çÆlç kçWÀn Jçvççvç~ kçÀçíþ n³ç sá lççJçvçmç uççôiçcçálç~ KJçpçe
sácç yççoMççnmç kçÀLç Dç@[ Jç@çÆvçLç Dçç@Mç lçe Dççvçbo
]®çìçvç~ çÆ³ç n³ç mçjçmçj vçç Fvçmçç@HçÀçÇ iç@çÆ³ç~ çÆ³ççÆ³çvç
Dç]pç Mççcçmç lçe yçe n³ç yçáçÆLçmç H³çþ Jçvçmç Hçvçev³ç HççJç
Dçuçiç lç³ççj kçÀjev³ç~ Mççíþ kçÀLç uççôiç lçHçççÆuç? mçá
Mçá³ç&Jç cçá³ç&Jç jçômlçá³ç~ ³çôçÆuç iç©kçÀ pçbpççuç Hçô³çmç H³çþe,

'
`hçlçe kçw³çç kçÀçôj lç@c³ç?' Òçáæsámç kçÀunvçvç~
`lççÇ JçvççíJçe~' Jççôvçámç kçÀçkçÀv³ç çÆpçiççÆj~

Dçoe Jçáse yçe kçw³ççn kçÀçÆj yççoMççn mçábo n@n@j? çÆHçÀkçÀçÆj
lç³ç&mç çÆ]pç iç]pç kç@À¿ç sá?

Mççcç JçKlçmç ³çôçÆuç mçáuçe içje Jççílç, DççÆlç Jçásávç
içáuçe kçw³ççnlççcç Hçç@v³ç Hççvçmç Jçvççvç~ çÆ³ç JçáçÆsLç JççôLçámç
mçáuçe çÆ]pç `içáuçç! Kçç@je³ç sç? ]®çô kçw³ççônçíçÆ]pç Dç]pç yçáçÆLçmç
H³çþ çÆ³çcç³ç içç[e çÆnçÆMç cçççÆjcç]®çe? Dçç@Kçej o@uççÇuç
kçw³ççn sô?

içáuçe JççôLçámç, `]®çô kçw³çç mçç@? DççKç yççoMççnmç
ìj DçKç ]pçe Jç@çÆvçLç, lçe içje HçjíMçç@vççÇ æseçÆvçLç cçô vçç@u³ç
kç@ÀçÆjLç~ vç sácç Ün kçáÀçÆvç lçe vç jçLç~ mçáyçne H³çþ Mççcç
lççcçLç sá kçÀçíþmç ³çôçÆcç içje yççHçLç lçe oçvçe cççÇje yççHçLç jlçe
]®çÓj uççjçvç~ yçe n³ç lççJçevçmç sámç uççôiçcçálç~ vçcç ]®çcç
içç@çÆuçLç sácç ®ççívç çÆ³ç ]p³çÓþ DçÌ³ççuç H³çJççvç Hççuçávç~ pççvç
jçíçÆ]pç ³ççÇ çÆ]pç Dç@m³ç jvçJç Hçvçev³ç Hçvçev³ç HççJç y³ççôvç~ Dçoe
çÆ³ç cçô JçççÆlç çÆlç çÆolçcç~ ÐçJç yçe çÆlç kçÀ[enç ³ççôn³ç JJçMçJç
¿çÓ~ Dçç@Kçej yçe n³ç lçyççn iççímç!

içáuçeçÆvç kçÀLçe yçÓçÆ]pçLç içJç mçáuçmç Hç@çÆlçcç Mççn
HçLç kçáÀvç lçe yç´ábçÆncç yç´çWn kçáÀvç~ mçÓb®çávç çÆ]pç ³ççôoJç³ç yçe ³ççíje
lççÇ]pççÇ kçÀje, cççcçuçe içæçÆs Kçjçyç~ oçôHçávçmç, `®ççívç Jçvçávç
nyçç sá Mçájçn Dççvçe Hççô]pç~ DçLç kçáÀmç kçÀçÆj FvçkçÀçj~
Dçç@Kçej cçô çÆlç n³ç Dç@s pççíjçn sô~ yçe sámç vçç Jçásçvç çÆ]pç
iç©kçÀ mççí©³ç yççj sá içáuçev³çvçe³ç Mççvçvç H³çþ~ Dçcçç yçe
çÆlç cçç sámç çÆyççÆnLç Dççmççvç~ kçÀcçe³ç ]p³ççoe sámç içjmç yçe
çÆlç [çôKç çÆoJççvç lçe çÆ³ç Hçôþîç Jçç@v³ç Kç®ç&e Dçiçj DçççÆmç vçe,
Dç@m³ç kçÀçÆlç ¿çkçÀJç Dç@L³ç oçb cJççÆs H³çþ içá]pççje
kç@ÀçÆjLç~

içáuçe Dççímç ncçmçç³çJç lçe çÆHçlç³ç&Jç HçÓje Hçç@þîç
DççJçájcçálç~ mçá Dççímç vçe mçáuçev³ç kçÀçbn kçÀLç yççí]pçvçe

'

'

'

'
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Kçç@lçje lçÌ³ççj~ lçJç³ç JççôLçámç, `vçmçç@ yçç³çç! yçe sámç vçe çÆ³ç
®ççívç vççímlççj yççí]pçvçe yççHçlç lçççÆj iççícçálç~ Hçiççn H³çþe
içæçÆs Hççvç³ç oçÆpç [ÓçÆjmç Jççlçávç, ®ççjeJçç³çvç vç]pçj içá]pçj
LççJçev³ç, içjeçÆkçÀmç oÓvç mççomç kçáÀvç Jçásávç, yçe Dççmç JJçv³ç
Jç@çÆmçLç~

mçáuçvç ³çôçÆuç içáuçev³ç $çç³ç lçí]pçe³ç Jçás, mçá içJç
m³çþçn JJçoç@m³ç lçe oçôHçávçmç, `cçô vçç sávçe ]pç@cççÇvçoç@jçÇ
kçÀjevçmç lçe içjeçÆkçÀmç kçÀççÆcç kçÀçjmç cçb]pç kçÀçbn npç&e~
Dçç@Kçej yçe ³çæsç ]®çô H³çþ iç©kçÀ yççj $ççJçávç? yçe nç vçíjenç@
kçwJçkçÀj yççbiçí oçÆpç [ÓçÆjmç H³çþ~ Dçcçç mççW®ççvç sámç
yççoMççnmç kçw³ççn Jçvçe lçe çÆkçÀLçe Hçç@þîç cJçkçÀuççJçe HçvçeçÆvç
]pçbiçe~ ojyççjmç Dçboj Dçiçj içæse vçe, ]®çô çÆlç Kçlçje lçe cçô
çÆlç~ Dçç@Kçej cçáHçwlçá³ç cçç sámç lççíj içæsçvç? ³ç&lçe Hçlçe ³ç&lçe
Jççje kçÀçje cççíkçÓÀuç lçuçyç çÆlç cçíuççvç~ yçe nç sámç ³ççÇ
mççW®ççvç çÆ]pç lçmç kçw³ççn JçvçJç?

içáuçvç $ççíJçámç þnç þnç kç@ÀçÆjLç Dçmçávç lçe JççôLçámç
yççÆ[ nçÆì `Dçiçj yççoMççn mçábo KççíHçÀ sá³ç, lçôçÆuç içæse yçe
lççíj ®çççÆvç yçouçe~ mçáuçe JççôLçámç, `çÆlç nç Dççímç þçÇKç,
oHçÀ mçç@ ]®çô cçç lçiçevç³ç c³çç@v³ç Hçç@þîç kçÀLçe JçvçeçÆvç lçe ìj
yçvççJçev³ç~' içáuçe JççôLçámç, `³çôçÆuç Fvçmççvç kçÀjevçmç H³çþ
çÆ³ççÆ³ç, lçmç nyçç çÆs Hçvçev³ç cçáçÆncç Hççvç³ç JçLç nçJççvç~ çÆ³ç
çÆlç sç kçÀçbn kçÀLç yççoMççnmç yç´çWn kçáÀvç iç@æçÆsLç mçá kçÀLçe
yççí]pçevççJçávç~

içáuçeçÆvç DççÆcç kçÀçÆLç kçÀçôj mçáuçe uçç pçJççyç lçe
Dçç@Kçej içJç HçÀç@mçuçe çÆ]pç oçôçÆ³ççÆcç Üne içæçÆs mçáuçeçÆvç yçouçe
içáuçe yççoMççn ojyççjmç cçb]pç lçe mçáuçe jçÆì içje lçe Dç@L³ç
kçÀçÆLç H³çþ içJç yçç@³ç yççjv³çvç yçôçÆ³ç HççvçeJçç@v³ç mçuççn~

`hçlçe kçw³ççn kçÀçôj içáuçvç? mçá içJçç yççoeMççnmç

'

'

'

'

çÆvçMç?

içáuçe Jççílç oçôçÆ³ççÆcç Üne yççoMççn mçebçÆomç
Kç@ocçlçmç cçb]pç lçe oçôHçávçmç, `pçnçb Hçvççn! yçe iççímç mçáuçe
þþe iç@³ç& mçábo yççí³ç~ lçmçebçÆo yçouçe Dççmç yçe ³ççíj çÆlçkçw³çççÆ]pç
lçmç sávçe ]pçáJç Dççôj, lçe ³ççôlççcç vçe mçá mçônlç³ççyç mçHççÆo,
lççôlççcç sá cçô³ç ³ççôlç ³çávç~ yççoMççn JççôLçámç `çÆlç sá
þçÇKç, Dçcçç ]®çe cçç ¿çkçÀKç lçmçebÐç Hçç@þîç ìj yçç]pç
Dçç@çÆmçLç? içáuçvç kçÀçô©mç Dç]pç&, `Dççuçcç Hçvççn! kçw³çç
yçe nôkçÀe vçç lçmçebçÆo Kççôlçe pççvç kçÀLçe lJççÆn yççí]pçevçç@çÆJçLç?
çÆ³ç yçÓçÆ]pçLç $ççíJçámç yççoMççnvç Dçmçávç lçe oçôHçávçmç, `þçÇKç
içJç, lçe yççí]pçevççJç lçôçÆuç kçWÀæsç~

mççW®çevç³ç kçÀjevç³ç JççôLçámç içáuçe `yççoMççncç, jçLç
Dçç@m³ç mçççÆvç iççcçe Dçmçcçç@v³ç nÓv³ç Jççíjçvç~ yççoMççnvç
oçôHçámç, `yçôçÆ³ç kçWÀæsç yççí]pçevççJç~ içáuçvç Jççôvçámç, `pçnçb
Hçvççn! jçLç Dççímç DççÆmç cçç]pç jçôvçcçálç lçe cçô DççJç
]®çlçpççÇn iç]pç çÆmçv³ç HçÀçôuç çÆnmçe~ çÆ³ç yçÓçÆ]pçLç $ççíJç
ojyçç³ç&Jç Dç@çÆcçmç þnç þnç kç@ÀçÆjLç Dçmçávç lçe içáuçe
JJçMçu³çJç~ ³çôçÆcç yç´çWn çÆ]pç içáuçe vçíçÆjní ojyççje cçb]pçe,
yççoMççnvç Jççôvçámç, `lççôlççcç ¿çkçÀKç vçe ]®çe vççÇçÆjLç,
³ççôlççcç vçe Hçvçev³çvç ìjvç içb[ cçe]®çjKç~

çÆ³ç yçÓçÆ]pçLç içJç içáuçe mçKç HçjíMççvç, çÆlçkçw³çççÆ]pç
lç@c³ç Dçç@m³ç vçe DçLç JçKlçmç lççcç ]pççbn çÆlç ìj Jçvçev³ç
nôscçel³ç, lçe vç Dççímçámç Hç³ç ìjvç çÆkçÀLçeHçç@þîç içæçÆs içb[
cçe]®ç©vç? içáuçvç ³çôçÆuç vçe kçWÀn Jç@çÆvçLç ¿ççôkçÀ, yççoMççnvç
Ðçálç ®ççíyçoçjvç nçôkçáÀcç çÆ]pç çÆ³ç yç@çÆjJçávç kçÀç@o Kççvçmç
Dçboj, ³çáLç vçe çÆ³ç oáçÆvç³çánákçÀ iççMç çÆlç nôçÆkçÀ JçáçÆsLç~

`n³ç ní! hçlçe kçw³ççn kçÀçô©vç çÆyç®çç@³ç&?

' Òçáæsámç çÆkçÀMççÆcççÆMç~ `Dçç içJç, lççÇ yçÓçÆ]pçJç~'
Jççôvçámç kçÀçkçÀv³ç çÆpçiççÆj~

'

'
'

'

'
'

'

'

' Jççôvç



Praagaash21

`Òççípçíkçwì ]pççvç' kçÀçÇ vçíì-HççÆ$çkçÀçÒççiççMç Jç<ç& 4 : DçbkçÀ 12 ~ çÆomçcyçj 2019

ÒççiççMç 21December 2019 ~ çÆomçcyçj 2019

jçpçÓnvç~ ' Jççôvçámç kçÀçkçÀv³ç
çÆpçiççÆj~

'

'

'

'

'

'

`yççí]pççvç iç@çÆæsJç~ lççÇ JçvççíJçe~

yççoMççn mçuççcçlçe mçebçÆo nçôkçÀcçákçÀ DççJç Dçcçí
çÆJççÆ]pç lçç@cççÇuç kçÀjvçe~ içáuçe ³çôçÆuç vçe Üvç ]®Jçvç Ünvç içje
JççHçmçe³ç DççJç, mçáuçvç mçÓb®ç çÆ]pç kçw³ççnlççcç o@uççÇuç içæçÆs
Dççmçev³ç~ mçKç yçíkçÀjçj mçHççÆoLç êçJç oçÆn yççÆn oçô¿ç
yççoMççn mçebçÆomç ojyççjmç kçáÀvç içáuçávç nçuç DçnJççuç
cççíuçÓcç kçÀjçÆvç~ ³çôçÆuç lççôlç Jçç@çÆlçLç yçÓ]pçávç çÆ]pç içáuçe sá
kçÀç@o LççJçvçe Dççcçálç, mçKç yçjlçyççn iççímç~ m³ççôoá³ç ]®ççJç
yççoMççn mçuççcçlçmç çÆvçMç lçe kçÀçôjvçmç Dç]pç& `pçnçb
Hçvççn! c³ççívç yççí³ç içáuçe kçÀLç pçcç&mç H³çþ sá yççBÐçJççvç
LççJçvçe Dççcçálç~ yççoMççn JççôLçámç, `DççÆmç sá DçHçÀmçÓmç
çÆ]pç DççÆmç H³çJç ®ççívç yççí³ç kçÀç@o LççJçávç çÆlçkçw³çççÆ]pç mçá
¿ççôkçÀ vçe Hçvçev³çvç ìjvç içb[ cçe]®ççÆjLç~ Dçiçj lçmç ìj
yçç@]pççÇ nebçÆomç HçÀvçmç H³çþ DçyçÓj Dççímç vçe, lçmç kç@Àc³ç
Jççôvç DçLç Hçç@pççcçmç ]pçbiç æsevçev³ç~ ]®çe Dçiçj JJçv³ç mçá
cJçkçÀuççJçávç çÆsnvç ³çæsçvç, lçôçÆuç Hçô³ççÇ ]®çô lç@c³çdmçebÐçvç
ìjvç JççMç kçÀ[ávç~

çÆ³ç yçÓçÆ]pçLç kçÀçô©mç mçáuçvç Dç]pç& çÆ]pç `pçnçb Hçvççn!
cçô sá cçb]pçÓj~ lçánábo çÆ³ç HçÀjcççvç DçççÆmç, çÆlç mçHççÆo HçÓje~
DççÆcç Hçlçe kçÀçôj yççoMççnvç HçvçeçÆvçmç Jç@]pççÇjmç FMççje çÆ]pç
içáuçev³çvç Üvç kçÀLçvç neb]pç yççJçLç kç@ÀçÆjJç mçáuçmç~ Jç@]pççÇj
JççôLç Lççôo lçe Dç]pç& kçÀçô©vç, `Dççuçcç Hçvççn! lç@c³ç Jççôvç
çÆ]pç mçççÆvç iççcçe Dçç@m³ç Dççmçcçç@v³ç nÓv³ç Jççíjçvç~ mçáuçvç
kçÀçôj kçw³çÓb]®ç kçÀçuççn mççW®ç lçe DççÆcç Hçlçe j@ìevç kçÀLç lçe
oçôHçevçKç, `n]pçÓj! çÆ³ç lç@c³ç Jççôvçcçálç sá, çÆlç sá Hç]pçj~
DçLç sávçe kçÀçbn çÆlç MçkçÀ~ yççoMççn JççôLçámç, `çÆlç çÆkçÀLçe
Hçç@þîç? cçô ]pçvç sávçe çÆHçÀkçÀçÆj lçjçvç~ çÆuçnç]pçç içæçÆs
DçLç HçÓje Jç]pççnlç mçHçoev³ç~ mçáuçvç çÆolçámç

pçJççyç,`yççoMççncç! mçççÆvç iççcçe Dçç@mç DçKç nÓv³ç
H³ççcçe]®ç~ DççÆkçÀ Üne DçççÆ³ç kçwJçmçelççcç yçuçç³ççn lçe v³çÓvç
nçíçÆvç yç®çe DçKç Hçbpçvç cçb]pç~ mçá³ç nçíçÆvç yç®çe Dççímç Hçlçe
nô³ç& çÆkçÀv³ç Jçábiççvç lçe Jççíjçvç~ yççoMççnmç yççÇþ kçÀLç lçe
Jç@]pççÇjmç kçÀçô©vç lçmçeb]pç oçôçÆ³çcç kçÀLç JçvçevçákçÀ FMççje~
Jç@]pççÇj JççôLçámç çÆ]pç `pçnçb Hçvççn! içáuçvç oçôHç çÆ]pç jçLç
Dççímç DççÆmç cçç]pç jçôvçcçálç lçe lçmç DççJç ]®çlçpççÇn iç]pç
]p³çÓþ çÆmçv³ç HçÀçôuç çÆnmçe, ³çôçÆuç ]pçvç kçÀçbn çÆlç nuççuç
pççvçJçj ³çÓlççn ]p³çÓþ sávçe Dççmççvçe³ç lçe vçççÆì HçÀçÆuç®ç
svçe kçÀLçe³ç~ çÆ³ç yçÓçÆ]pçLç DççJç mçáuçmç Dçmçávç lçe Dç]pç&
kçÀçô©vç, `n]pçÓj! çÆ³ç çÆlç sá Hç]pçj~ Hç@çÆlççÆcç yççÆ[ Ün
Dççímç DççÆmç cçç]pç jçôvçcçálç~ lçmç mçól³ç Dççímç vççôn Dççcçálç
³çámç ]®çìevç³ç Dççímç~ ³çôçÆuç Mççcçmç içáuçmç mçá³ç çÆnmçe
DççJç, lç@c³ç c³çÓvç mçá lçe Hç@]p³ç Hçç@þîç êçJç mçá ]®çlçpççÇn
iç]pç ]p³çÓþ~

çÆ³ç yçÓçÆ]pçLç içJç yççoMççn cçálçcçF&vç lçe lçmçábo yççí³ç
içáuçe DççJç kçÀç@o Kççvçe cçb]pçe çÆjnç kçÀjvçe lçe mçólççÇ DççJç
mçáuçmç ³çvççcçe çÆlç çÆovçe~ DççÆcç Hçlçe Jççôvç içáuçvç mçáuçmç
kçáÀvç çÆ]pç Hç]pçj sá çÆ]pç ÒçLç kçÀçjçn sá ÒçLç kçÀçBçÆmç HçvçeçÆvç
Dççqkçwuç cçálçç@çÆyçkçÀ çÆovçe Dççcçálç Dççmççvç~

kçÀçkçÀv³ç çÆpçiççÆj cJçkçÀeuçç@Jç kçÀLç Jç@çÆvçLç~ Mçá³ç&
êççÆ³ç KJçMç iç@çÆæsLç Jççhçmç~ kçÀçkçÀv³ç çÆpçiççÆj nôæ®ç vçôboçÆj
neb]pç mçKçj kçÀjev³ç~

'

'

'
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mççÇvçe oç@çÆjLç içç@uçeLçvç kçÀç@MçeçÆj kçÀç@Mçej ]pçyççvç
JççJçe ûçç³çvç lçe Üuççyçvç kçÀç@MçeçÆj kçÀçMçej ]pçyççvç

cçççÆpç ]p³çJç cç@Mçejç@JçeLç, kçÀçjí ©mlçácç æ®çô³ç kçÀçô©Lç
hçjovç cçb]pç æsççÆ³ç Lçç@JçeLç kçÀç@MçeçÆj kçÀç@Mçej ]pçyççvç

cçççÆpç ]pçôçÆJç nábo n]kçÀ m³çþçn sá³ç kçÀç@MçeçÆj kçÀç@Mçej ]pçyççvç
ÒççJçevççJççÇ Lççôo cçkçÀçcçç, kçÀç@MçeçÆj kçÀç@Mçej ]pçyççvç

kçÀç@MçeçÆj jçômç Dç@m³ç kçÀç@Mçe³ç& Jçç@jçvçekçw³ç nç@jçvç kçÀçJç
mçç]pç lçe mçblçÓj ®ççívçá³ç, kçÀç@MçeçÆj kçÀç@Mçej ]pçyççvç

çÆ]HçÀjoçÌmççÇ lçáuç ]kçÀuçcç kçÀç@MçeçÆjmç æ®çe³ç uççíuç yçj
çÆ]pçvoe lçe Dççyçço LççJçávç kçÀç@MçeçÆj kçÀç@Mçej ]pçyççvç

��

kçÀç@Mçej ]pçyççvç

cçánccço DçcççÇvç çÆ]HçÀjoçÌmççÇ
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%ççvç çÆJç%ççvç - çÆ$çuççíkçÀçÇ vççLç Oçj `kçáÀvovç'

oçÇ#çç
DççpçkçÀuç çÆJçMJççÆJçÐççuç³ççW cçW hçæ{çF& mçcççhlç nçívçí hçj
oçÇ#ççvlç mçcççjçín cçvçç³çç pççlçç nÌ~ Fmç DçJçmçj hçj
sç$ççW kçÀçí GhçççÆOç³ççb lçLçç hçççÆjlççíøçkçÀ çÆo³çí pççlçí nQ~
Òçç®ççÇvç mçcç³ç cçW YççÇ oçÇ#ççvlç mçcççjçín nçílçç Lçç~ Gmç mçí
hçÓJç& MuççkçÀç hçjçÇ#çç kçíÀ Üçjç sç$ç kçÀí %ççvç kçÀçÇ pççb®ç
nçílççÇ LççÇ~ mçcççjçín kçíÀ mçcç³ç Gmçí kçáÀs yççlçW SímççÇ kçÀnçÇ
pççlççÇ LççR pççí pçvcç Yçj GmçkçíÀ kçÀçcç DççlççÇ LççR~ Fvç
yççlççW kçÀçí Dçhçvççvçí mçí lçLçç pççÇJçvç cçW Glççjvçí mçí Jçn vç
kçíÀJçuç mçHçÀuçlçç Òççhlç kçÀjlçç Lçç DççÆhçlçá Jçn SkçÀ Dç®sç
vççiççÆjkçÀ yçvçkçÀj mçcççpç kçÀçí Dççiçí yçæ{çvçí cçW Dçhçvçç
³çLçí÷ ³ççíiçoçvç oí hççlçç Lçç~

Gmçí mçJç& ÒçLçcç kçÀnç pççlçç Lçç, mçl³çcçd Jço
DçLçç&lç mç®ç yççíuççí~ ³çn pççÇJçvç kçÀç mçyç mçí GÊçcç
çÆmçàçvlç nçívçí kçíÀ mççLç mççLç GmçkçíÀ çÆuçS pççÇJçvç kçÀç
SkçÀ DçìÓì cçÓu³ç YççÇ yçvç pççlçç Lçç~ Jçn ÒçCç kçÀjlçç Lçç
çÆkçÀ pççÇJçvç cçW kçÀYççÇ PçÓìkçÀç mçnçjç Jçn vç uçí~

oÓmçjçÇ yççlç Gmçí kçÀnçÇ pççlççÇ LççÇ, Oçcç&cçd ®çj
DçLçç&lç Oçcç& kçÀjçí~ pççÇJçvç kçíÀ Fmç cççíæ[ hçj pçyç Jçn
oÓmçjí DççÞçcç içãnmlç cçW ÒçJçíMç kçÀjvçí Jççuçç nçílçç Lçç Gmçí
mç®çílç çÆkçÀ³çç pççlçç Lçç çÆkçÀ Jçn Dçhçvçí Oçcç& kçÀç çÆvçJç&nvç
kçÀjí~ FmççÇ ÒçkçÀçj Dçhçvçí içáCç lçLçç kçÀcç& kçíÀ DççOççj hçj
çÆpçmç JçCç& cçW Jçn MçççÆcçuç nçílçç Lçç Gmç JçCç& kçíÀ çÆuç³çí
çÆvçOçç&çÆjlç kçÀcç& YççÇ kçÀjvçí kçÀçÇ Gmçí ÒçíjCçç oçÇ pççlççÇ LççÇ~
Gmçí mçcçPçç³çç pççlçç Lçç çÆkçÀ Jçn kçÀçc³ç kçÀcççX mçí oÓj
jnkçÀj kçÀcç&HçÀuç kçÀç uççíYç sçíæ[kçÀj çÆvçøkçÀçcç kçÀcç& kçÀjí
lçLçç uçivç mçí Dçhçvçí oççÆ³çlJç kçÀçí çÆvçYççlçç pçç³çí~

lççÇmçjçÇ oçÇ#çç Gmçí ³çn
ç Æ c çuçl ç ç Ç L ç ç Ç , mJ ç çO³ ç ç³ ç-
ÒçJç®çvççY³ççcçd vç ÒçcççÆolçJ³çcçd
DçLçç&lçd hçæ{vçí hçæ{çvçí cçbí Jçn kçÀYççÇ
Dççuçm³ç vç kçÀjí~ ³çn yççlç lççí
mhçä nÌ çÆkçÀ %ççvç kçÀçÇ kçÀçíF& mççÇcçç vçnçR~ Dçlç: cçvçáø³ç kçÀç
³çn kçÀlç&J³ç nÌ çÆkçÀ Jçn pççÇJçvç hç³ç&vlç mççÇKçlçç jní~
FmçkçíÀ çÆuç³çí Gmçí Dççuçm³ç sçí[ hçþvç hççþvç cçíb mçbuçivç
jnvçí kçÀçÇ DççJçM³çkçÀlçç nÌ~ çÆJçÐçç SímççÇ Jçmlçá nÌ çÆkçÀ
çÆpçmçkçÀç Ghç³ççíiç vç kçÀjvçí mçí Jçn #ççÇvç nçí pççlççÇ nÌ~ çÆHçÀj
³çn YççÇ kçÀnç iç³çç nÌ, DçvçY³ççmçí çÆJçøçcçd çÆJçÐçç, çÆpçmç
çÆJçÐçç kçÀç DçY³ççmç vç çÆkçÀ³çç pçç³çí Jçn çÆJçøç kçíÀ mçcççvç nÌ~
Fmç çÆuç³çí hçjcçd DççJçM³çkçÀ nÌ çÆkçÀ çÆpçlçvçç kçáÀs ncçW %ççvç
Òççhlç nÌ Gmçí ncç yççbìW, DççÌjçW lçkçÀ hçnáb®çç³çW~ Fmçcçíb YççÇ
Dççuçm³ç JççÆpç&lç nÌ~

oçÇ#ççvlç cçW DççÆvlçcç yççlç kçíÀ ªhç cçW ³çn çÆmçKçç³çç
pççlçç Lçç çÆkçÀ ®ççj J³ççqkçwlç³ççW kçÀçí oíJçlçç kçíÀ ªhç cçW oíKçvçç
®çççÆn³çí lçLçç JçnçÇ Dççoj, JçnçÇ mçlkçÀçj GvçkçÀçí oívçç
®çççÆn³çí lçLçç JçnçÇ mçíJçç SJçb hçÓpçç GvçkçÀçÇ çÆkçÀ pççvççÇ
®çççÆn³çí pççí ncç SkçÀ oíJçlçç kçÀçÇ kçÀjlçí nQ~ ³çn ®ççj nQ,
cççlçç, çÆhçlçç, içáª lçLçç DççÆlççÆLç~ kçÀnç pççlçç nÌ, cççlçã
oíJççí YçJç, çÆhçlçã oíJççí YçJç, Dçç®çç³ç& oíJççí YçJç, DççÆlççÆLç oíJççí
YçJç~ Fmç kçÀLçvç kçÀçÇ kçÀçíF& J³ççK³çç kçÀjvçí kçÀçÇ
DççJçM³çkçÀlçç vçnçR çÆkçÀ cççlçç, çÆhçlçç SJçb içáª kçÀçÇ mçíJçç,
hçÓpçç lçLçç Dççoj mçlkçÀçj ncççjç hçjcçd kçÀlç&J³ç nÌ~

Continued on Page 27
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çÆouççjçcçe çÆouç lçcyçeuççJçávç jJçç sç
içáuç Dçboçcçe içáuç æsççÆ³ç LççJçávç jJçç sç

iç@cçel³ç Dççuçcçekçw³ç çÆouç çÆs oÓjvç DçJçí]pççvç
çÆiçuçvç çÆoLç pçnçb Dç@uçejçJçávç jJçç sç

iççôæsácç ojçÆouçç, nçuçí çÆouç yççJçenç lçmç
yçíoo&vç hçvçávç nçuç yççJçávç jJçç sç

içæsávç içç@j ¿çLç mçól³ç cçç@uçvç lçe mçç@uçvç
kçÀ©vç yççcyçjí c³ççívç ³ççJçávç jJçç sç

yç-vçç]pççí-Dçoç ]pçáuHçíÀ Mçyçjbiç nç@çÆJçLç
çÆ³ç cççímçÓcç çÆouç æ®çÓçÆj v³ççJçávç jJçç sç
³çôçÆcçmç uççíuçe MçcçMçíçÆj kçÀçôj hççje hççj³ç
mçá çÆouç ®ççkçÀ yçj KççkçÀ $ççJçávç jJçç sç
sá cçnpçÓj cçáMlççkçÀ DçLç cççn jçí³çmç

mçá $çç@çÆJçLç yçô³çvç pçuçJçe nçJçávç jJçç sç
��

çÆouççjçcçe çÆouç lçcyçeuççJçávç jJçç sç

cçnpçÓj

ÒççiççMç 24December 2019 ~ çÆomçcyçj 2019

��
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My son abroad
wants to be with me

in my final hours,
to ferry me across

the last lap of my journey.

But there is a job crunch in America
since the 9/11 tragedy

and he can avail a limited break,
two weeks or at the most three.

He will be sought here
to perform that last ceremony

and put to flame my funeral pyre,
a cross that a Hindu son has to bear.

He could be here now
to watch over my dying

but I may hang on much longer
than he can afford,

and beyond the time
of his return journey.

He would rather wait
till I am ripe and ready
but who can tell him

with any degree of certainty
as to when that will be.

He has sounded his boss
that he may have to fly

Paying The Debt

From ‘A Thousand Petalled Garland & Other Poems’ by Dr. K.L.Chowdhury.

Translation: M.K.Raina
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at a short notice,
but fifteen days

is what he has got,
at the most twenty.

He speaks to me on phone, regularly,
to figure out for himself.

'Papa, when you need me I am ready.
Say yes and I will be there'.

But I change my tone,
from pain to bonhomie,

and leave him guessing.

I will not let his job in jeopardy
however much, in my death throes,

I would wish him to be with me.
I fear his presence by my side

may give me a fresh lease
and prolong his agony.

Isn't it me
who pushed him to that country?

Oh how I think of him when awake,
how I dream of him in sleep,

how I call his name
when, in delerium, I rant and rave!

Yet, I have the comfort of the thought
that he will make it

and lend his shoulder to my mortal remains,
or gather my ashes while they are yet warm,

or take them in an earthen pot,
for their final immersion in the river,

to flag me off to my final voyage.

That is how he will discharge his debt,
while I am discharging mine now

by dodging his journey to this place
when I need him most.

��
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��

not be accepted by us but what we experience
and observe becomes gospel truth for us. This
instrument of knowledge stands out as the
ultimate word in our belief and faith. We do not
entertain any questions or doubts on these
facts that we have come to believe on the
basis of our own findings. The verbal
testimony and the reasoning help us to a great
extent in coming to a conclusion or in forming
a viewpoint but our experience and
observation is the last word in this matter.
Knowledge is needed and acquired at three
levels, ' or that about the Absolute,
' or mundane about the empirical
world and ' or that about the
apparent reality. The first proof called '
or the revelations contained in the scriptures,
is relevant in all the three spheres. The second
proof ' leads us up to a stage in all the
three but for realizing the absolute truth it
leaves us midway. The proof or the instrument
of knowledge that goes all the way with a
seeker and illumines his path is '
or self-experience. In fact ' or
the experienced truth is the ultimate truth,

which one has to accept and believe in.

Parmarthik'
Vyavharik'

Pratibhasik'
Shruti'

Yukhti'

Swanubhuti'
Anubhuta satya'

��

Instruments of ... From Page 14

Editor’s Note

Views expressed in the signed articles are not

necessarily those of or .Project Zaan Praagaash

Articles can be e-mailed to

rainamk1@yahoo.co.in

We invite writers to write for Praagaash.

Write ups can be in Kashmiri, Hindi, Urdu or English,

concerning Kashmir, its Land and People, History,

Historical and Religious places, Festivals,

Rites and Rituals, Kashmiri Language and Culture.

Write ups on Science, Medical Science, Health,

Adventure, Exploration, Achievements by our

Children are also welcome.

oçÇ#çç ... From Page 23

Mççm$ççW cçW kçÀnç iç³çç nÌ çÆkçÀ içáª mçí %ççvç hççvçí kçíÀ çÆuç³çí
GmçkçíÀ MçjCç pççvçç, Gmç mçí ÒçMvç hçÓsvçç lçLçç GmçkçÀçÇ
mçíJçç kçÀjvçç Þçí³çmkçÀj nÌ~ DççÆlççÆLç kçÀçí lççí ncççjí hçÓJç&pç
YçiçJççvç kçÀç ªhç cççvçlçí Lçí~ uççíiç mJç³çb YçÓKçí jnkçÀj
DççÆlççÆLç kçÀçí çÆKçuççvçí çÆhçuççvçí cçW nçÇ kçÀu³ççvç oíKçlçí Lçí~
Fmç ÒçkçÀçj oçÇ#ççvlç mçcççjçín cçW kçÀnçÇ içF& Fvç yççlççW kçÀçí
Ëo³çmLç kçÀjkçíÀ sç$ç Dçhçvçí pççÇJçvç cçW Dççiçí yçæ{lçç Lçç
DççÌj SkçÀ mç®®çí mvççlçkçÀ kçíÀ ªhç cçW Dçhçvçí pççÇJçvç kçÀç
çÆvçJç&nvç kçÀjlçç Lçç~ kçw³çç nçÇ Dç®sç nçílçç çÆkçÀ ncç DçhçvççÇ
hçjchçjçiçlç Fvç yççlççW kçÀçí Dççpç kçÀçÇ Oççjç cçW ³çLççíçÆ®çlç
ªhç mçí mççÆccççÆuçlç kçÀjkçíÀ vçF& hççÇæ{çÇ kçÀç cççiç& oMç&vç
kçÀjlçí çÆpçmç mçí Jçí hçLç mçí YçìkçÀ vç pçç³çW DççÌj Yççjlç kçíÀ
Dç®sí vççiççÆjkçÀ yçvç hçç³çW~ ��
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Spirituality & Religion - CeeKay (Chand K. Raina)

Pautulis Pooza

We all know that that what we call Pautul,

right? Yes, something which has an
unparalleled importance in our religious life.
Kashmiri Hindus are known for their love and
devotion towards the supreme lord, we call
Shiva. Shiv Linga, known as Patul in Kashmiri
is an aniconic representation of Shankar
Bhagwan. We Kashmiri Hindus teach our
children from very early age about importance
of Patul in our religion and we introduce its
worship to them as early as possible.

Pautul Pooza is easiest to do and the
easiest way to start spiritual journey. I
remember starting going to temple as early as
3 years old child and then collect water from
our canal in a Gadwe (Kashmiri name of small
lota/urn) and pour it over Patul. It was indeed
blissful and would give tremendous energy to
start a day. My beautiful village Mujmarg had
two Naads (deep accessible
gorges), between which this village
was located. I along with children of
my village would go deep down
these Naads multiple times a day to
play, to drink pure water, or to bring
Kangich etc . I would credit my
morning prayers to Shankar
Bhagwaan through pouring water
on His Patul for giving us that much
energy.

Journey of life has really been
long after that and each and
every th ing incu lca ted f rom
childhood had a deep meaning. In my efforts
to get deeper meaning of life, I must have read
over 100 different commentaries of Bhagwad
Geeta, read few Purans including Bhagwad
Mahapuran, few Upinashads and currently
trying my luck with Vedas. I have come to the
conclusion that everything we do, everything

which happens to us,
everything we intend to do
is nothing but part of a
very large chain reaction.
There is hidden and deep
meaning of everything we
do, we see, what happens
etc. it is upto us how deep
we want to go and
discover the meaning of everything. While I
talk about going deeper into something, that
takes me to the importance of doing
meditations and contemplating upon
something which gradually reveals the deeper
meaning of this great phenomenon called life.
When I reflect upon those moments, the most
enriching has been 'Patul Pooza'. However,
the context here is to discuss the Patul Pooza
and what it means from material world

perspective and what significant message it
conveys for a happier, prosperous life.

As we grow and on day to day basis our
interactions with the people at professional
levels, personal levels, community levels and
so on start getting stronger. What is important
that everything we do, doesn't necessarily

ÒççiççMç 28December 2019 ~ çÆomçcyçj 2019
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have an output, for example, going out of the
way and helping someone to get the job or
admission, holding someones hand when
he/she needs, knowing that such things would
give anything materia from a very selfish
perspective. So why would anyone do such
kinds of acts knowing this world is filled with

thankless souls, what pushes one to fall in that
situation and do the things which are not in
schema of my things. In the first place why did
this thought of reflecting on such acts came at
all. Does this too have some significance?

While contemplating upon it and
knowing that every act has a deeper meaning,

my thoughts took me to Patul Pooza. Lets
think about it and for a moment forget about
Patul's representation. Patul is carved out in a
defined shape from stone or metal or some
other material. It is round on top and has little
tapered flat base. By design whatever we put
on top of it, that will flow down the base and
finally land into some canal/river/nallah etc.
When I say whatever, I mean whatever, we
may put water, milk, sugar, ghee, flowers.
Bael pater, kaenthghan, rice, paddy etc, all
that flows down to the base and then to the
exit into various flowing outlets depending
upon the location of temple. In Mujmarg
temple all that was offered to Patul would go
into a small stream , we used to call Vaen, and
then finally would flow through Musalmaan
Por into, I really am not able to recollect, it has
been over 29 years. Anyways the context is
different

So, when we pour water or ghee or milk /
milk products and so on, we know where will it
eventually land to, right? Then why do we
really do that? Is it just because it is to be
done? Is it just because it is our duty and
responsibility to do certain things, doesn't
matter if that gives any return? Does it teach
us Nishkaam Karmyog? Does this act of ours
make us a real Yogi as defined by supreme
lord Shri Krishna in Bhagwad Geeta? Does it
really teach children an important lesson of life
which would enable their hapa life? Does it tell
us that we just need to do our duties and leave
the output to Shankar Bhagwan and live a
happy life? My salutes to the culture and value
system which this religion ritual teaches us. it
is just the matter of reflection and
contemplation. Jai Shri Krishna

��

��

Contact author at:
chaandkd@gmail.com
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Shivalinga at Shankaracharya Temple,
Srinagar
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uççuçe mçç@yçvç kç@Àj Kççvç mçç@yçmç lçe yçíiçcç
mçç@çÆyç mçuççcç~ Kççvç mçç@yçmç Dççímç Dç@çÆkçÀmç
DçLçmç cçb]pç ®çççÆ³ç H³ççuçe lçe yçôçÆ³ç DçLçe Dççímç mçá
kçÀçuçeçÆkçÀmç DçbûççÇ]p³ç DçKçyççjmç JçjkçÀ
çÆHçÀjçvç~ uççuçe mçç@yçmç JçáçÆsLçe³ç kçÀçôj lç@c³ç
lçmç HçLçj yçônvçákçÀ FMççje~ yçíiçcç mçç@yç Dçç@mç
®çççÆ³ç mçcççJççj ¿çLç Dç@çÆkçÀLç kçáÀvç çÆyççÆnLç lçe
DçKç cççônv³çáJç Dççímç ]®JççÆ®ç Jç³ç&vç Lç@v³ç
uçç@çÆiçLç Huçíìmç cçb]pç mçpçç@çÆJçLç LçJççvç~ Dç]pç
Dçç@mç DççLçJççj lçe oHçÀlçjmç Dçç@mç sáìçÇ~
uççuçe mçç@yç y³çÓþ HçLçj~ ³ççôoJç³ç lç@c³ç Kççvç
mçç@yçmç mçól³çd iJç[³ç Dçç@mç kçÀLç kç@ÀçÆjLç
Lç@Jçcçe]®ç, lççíçÆlç Dçç@mç lçmç Jçáv³çdkçw³çmç çÆouçmç
oáyçejçj³ç~ Kççvç mçç@yç ªo ®çç³ç ®çJççvç~
uççuçe mçç@yçmç Òçáæs vçe kçÀçBçÆmç ®çççÆ³ç çÆlçkçw³çççÆ]pç
çÆlçcçvç Dçç@mç Hçlççn çÆ]pç mçá sávçe cçemçuçcççvç
iççÆj K³çJççvç ®çJççvç~ DçLç kçÀçÆLç H³çþ Dççímç vçe
Kççvç mçç@yç lçmç vççjç]pç kçÀôbn~ lçmçábo Jçvçávç
Dççímç çÆ]pç mçá vçHçÀj içJç Hç@]p³ç Hçç@þîç Lççôo ³çámç
HçvçeçÆvçmç oçÇvçmç H³çþ HççÆkçÀ~

cçníéçj ³çôçÆuç o@¿ççÆcç pçcçç@]®ç Kççôlç,
lççÆcç³ç JçKlçe Dççímç Kççvç mçç@yçvç uççuçe mçç@yçmç
Jççôvçácçálç çÆ]pç o@çÆncç pçcççlç Hççmç kç@ÀçÆjLçe³ç
uçççÆiç mçá lçmç vççíkçÀjçÇ~ Dç]pç Dçç@mç vçe Kççvç

mçç@yçmç HçvçeçÆvçmç oHçÀlçjmç cçb]pç kçÀçbn pçç³ç
Kçç@uççÇ~ cçiçj uççuçe mçç@yçmç çÆo]®çcçe]®ç ]pçyççvç
kç@Àj lç@c³ç yçjçyçj~ lç@c³ç Dçç@mç uççuçe mçç@yçeçÆvç
çÆ³çvçe yç´çWþá³ç HçvçeçÆvçmç oçímlçmç n@cççÇo mçç@yçmç
mçól³ç kçÀLç kç@Àjcçe]®ç lçe cçníéçjeçÆvç Kçç@lçje
vççíkçÀjçÇ nábo FçÆvlç]pççcç kçÀçôjcçálç~ n@cççÇo mçç@yç
Dççímç DççyçHçç@MççÇ cçnkçÀcçákçÀ DçKç yççô[
DçHçÀmçj~

Kççvç mçç@yçvç cJçkçÀeuçç@Jç ®çç³ç ®çLç lçe êçJç
oíJççvç Kççvçmç cçb]pç~ cçníéçjvç kç@Àj lçmç Lççôo
Jç@çÆLçLç mçuççcç~ Kççvç mçç@yç y³çÓþ lçKlçe
HççíMçmç H³çþ lçe uççuçe mçç@yçvç çÆHçuçevççíJçámç
vçôçÆ®çJ³ç mçábo ojKççmç~ Kççvç mçç@yçvç u³çÓKç
lçLç H³þ kçw³ççnlççv³ç lçe LççôJçávç ®çbomç cçb]pç~
uççuçe mçç@yçmç oçôHçávç oçôçÆ³ççÆcç Ün n@cççÇo mçç@yçávç
oHçÀlçj Jççlçávç~ n@cççÇo mçç@yç ]pçççÆvçní uççuçe
mçç@yçmç þçÇkçÀ Hçç@þîç~

içje kçáÀvç JççHçmç çÆ³çJççvç Dççímç uççuçe mçç@yç
yç[e KJçMç, cçiçj cçníéçjmç Dççímç ]pçyçjomlç
kçÀçÇvçe~ lç@c³ç Dçç@m³ç Dç@çÆkçÀmç yçôçÆ³çmç Hç=çÆæsLç
çÆlçcçvç mçççÆjvçe³ç mçJççuçvç nebÐç pçJççyç
DçbûççÇ]p³çmç cçb]pç ³çço kç@ÀçÆjcçel³ç, çÆ³çcç mçJççuç
çÆ³çcçvç cççíkçÀvç H³çþ Hç=æsvçe Dçç@m³ç çÆ³çJççvç~
cçníéçjmç Dçç@m³ç mçç@jçÇ pçJççyç HçÀj HçÀj kçÀjçvç
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³çço~ cçiçj Kççvç mçç@yçvç Òçáæs vçe lçmç DçKç
mçJççuç çÆlç~ ³çálçá³ç ³ççílç vçe kçÀôbn~ Kççvç mçç@yçvç
vç Jçás lçmçeb]pç iççbOççÇ ìÓH³ç lçe vç lçmçábo vççôJç
kçÀçíþ HçlçuçÓvç Jççje Hçç@þîç~ Dçiçj Jçáscçálç
DçççÆmçnôvç, mçá Hç=æçÆsní vçç uççuçe mçç@yçmç çÆ³ç
kçÀçíþ Hçlçuççívç kçÀóçÆlçmç içkç lç³ççj? cçníéçj
ªo içje Jççlçevçmç lççcç çÆouç cççôuçÓuç~

yçôçÆ³ç Ün Jççílç uççuçe mçç@yç n@cççÇo mçç@yçávç
oHçÀlçj lçe kçÀçô©vç cçníéçj lçmç nJççuçe~ n@cççÇo
mçç@yçvç yçáuççíJç Hçvçávç ¿ç[ kçÀeuç@kç&À lçe cçníéçjmç
kçáÀvç nç@çÆJçLç Jççôvçávçmç, `çÆ³ç içJç uççuç ®çboávç
uç@[kçÀe cçníéçj vççLç~ çÆ³ç sá Kççvç mçç@yçvç
mçè]pçácçálç~ ³ççÇçÆlçmç kçÀçuçmç kçÀeuç@kç&Àe mçeb]pç kçÀçbn
pçç³ç vçíçÆj, lççÇçÆlçmç kçÀçuçmç uçç@i³çdlççívç
çÆcçmlç@³ç& Hççímìmç H³çþ~ çÆ³ç Jç@çÆvçLç çÆHçuçevççíJç
n@cççÇo mçç@yçvç mçá ojKççmç ¿ç[ kçÀeuç@kç&Àmç
kçáÀvç, ³çámç uççuçe mçç@yçvç Kççvç mçç@yçmç Ðçálçácçálç
Dççímç~ ¿ç[ kçÀeuç@kç&Àvç çÆnuççíJç kçÀuçe lçe êçJç
JççHçmç~ n@cççÇo mçç@yçvç Ðçálç uççuçe mçç@yçmç
çÆouççmçe çÆ]pç cçníéçj sá lçmç HçvçeçÆvçmç yç®çmç
yçjçyçj, DççÆcç çÆkçÀv³ç svçe lçmç çÆHçÀçÆkçÀj
kçÀjvçe®ç kçÀçbn ]pçªjlç~ uççuçe mçç@yçmç y³çÓþ
çÆouç [bçÆpç lçe n@cççÇo mçç@yçmç MçáçÆ¬çÀ³çç kç@ÀçÆjLç
êçJç lçmçebçÆo kçÀcçje cçb]pçe v³çyçj~ cçníéçj çÆlç
êçJç lçmç Hçlçe Hçlçe~ uççuçe mçç@yçvç kçÀçôj vçô®çáJç
¿ç[ kçÀeuç@kç&Àmç nJççuçe lçe êçJç içje kçáÀvç
JççHçmç~

cçníéçjmç lççôj oHçÀlçjmç cçb]pç y³çnçvç

'

y³çnçvçe³ç çÆHçÀçÆkçÀçÆj çÆ]pç Dçl³çákçÀ cççnçíuç Dççímç
iççôyç~ $çô ]®ççíj kçÀeuç@kç&À Dçç@m³ç [çÇHçÀej kç@ÀçÆjLç
kçw³ççnlççcç kçÀvçeHçáÀmç kçÀjçvç~ cçníéçjmç
JçáçÆsLçe³ç kç@Àj çÆlçcçJç æsdJçHçe lçe yççÇþîç HçvçeçÆvç
HçvçeçÆvç pçççÆ³ç H³çþ~ ¿ç[ kçÀeuç@kç&À çÆlç Dççímç çÆ³ç
mççí©³ç Jçásçvç cçiçj lç@c³ç çÆo]®ç vçe DçLç kçÀçbn
DçnçÆcç³çLç~

¿ç[ kçÀeuç@kç&Àmç Dççímç vççJç yç@MççÇj mçç@yç~
lç@c³ç lçç@³ç& cçníéçjmç oHçÀlçjekçw³ç lççíj lç@jçÇkçÀe
çÆHçÀçÆkçÀjçÇ~ DççÆkçÀ DççÆkçÀ v³çÓvç mçççÆjvçe³ç ìíyçeuçvç
H³çþ lçe kçÀjevçç@Jçevçmç mçççÆjvçe³ç cçáuçç@çÆ]pçcçvç
mçól³ç ]pççvç~ DççÆcç Hçlçe DççJç cçníéçjeçÆvç yçônvç
pçççÆ³ç nábo FçÆvlç]pççcç kçÀjvçe~ Dç@çÆkçÀmç kçÓÀvçmç
cçb]pç Dççímç DçKç Òççívç HçáÀìcçálç cçí]pç~ mçá DççJç
ojJçç]pçmç çÆvççÆMç uççiçvçe~ kçáÀjmççÇ Dçç@mç vçe
kçÀçbn~ ®çHçjç@m³ç Dççôvç DçKç mìÓuç lçe LççôJçávç
mçá cçí]pçmç Hçlçe kçÀçÆvç~ DççÆcç Hçlçe yçônvççíJçáKç
cçníéçj DçLç mìÓuçmç H³çþ lçe kçÀçôjn@mç
mçççÆjJçe³ç cçáyççjkçÀ~ cçiçj cçáyççjkçÀ kçÀjvç
Jççu³çvç cçb]pç Dççímç vçe cçb]pçÓj Dçncço ìçFçÆHçmì
Mçç@çÆcçuç kçbôÀn~ jçÆ]®ç KçB[îç yçvççíJç yç@MççÇj
mçç@yçvç Dçç[&j lçe $ççíJçávç mççnyçmç omçKçlçe
yççHçlç~ ³ççÇçÆlçmç kçÀçuçmç DçççÆ³ç cçníéçjeçÆvçmç
Kççlçmç ®çç³ç lçe Hçímì^çÇ DçvçevççJçevçe, ³Jçmçe cçb]pçÓj
Dçncçomç Jçjç@³ç mçççÆjJçe³ç ®çôçÆ³ç~ içáuçe cççÇjeçÆvç
]pççíj kçÀjvçe yççJçpçÓo çÆlç cççívç vçe cçb]pçÓj
Dçncçovç ®çç³ç ®çôv³ç~ mçá yççm³çJç kçÀLç lççcç
H³çþ cçníéçjeçÆvç o]pççvç~ cçiçj DçLç cççcçuçmç
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H³çþ kç@Àj vçe kçÀçBçÆmç kçÀçbn kçÀLç~
mççnyçe mçábo omçKçlç kçÀçôjcçálç Dçç[&j lçe

®çççÆ³ç neb]pç çÆyçuç DçççÆ³ç çÆ³çkçÀeJçìe cçníéçjmç
çÆovçe~ cçníéçjvç kç@Àj Dçç[&j Hçjvçe yç´çWþ çÆyçuççÇ
vç]pçj~ jkçÀcç Dççímç pççvç~ cçníéçjmç Dççímç
®çboe Kçç@uççÇ cçiçj içáuçe cççÇjvç Ðçálçámç çÆouççmçe~
oçôHçávçmç ®çççÆ³ç Jçç@çÆuçmç çÆs Dççmççvç ³ç&lçe Hçlçe
HççBmçe çÆov³ç~ lççÇçÆlçmç kçÀçuçmç DççmççÇ ]®çô Jççje
kçÀçje lçvçKççn çÆlç lççôjcçálç~ cçníéçjmç Kç@]®ç
JçççÆuçbpç yççôþ lçe ¿ççôlçávç Dçç[&j Hç©vç~

Dçç[&j Dççímç æsçôì lçe mççHçÀ~ cçníéçjeçÆvç
Dççqkçwuç Dçç@mç vçe DçLç cçb]pç kçáÀçÆvç kçÀemçcçe®ç
kç@ÀcççÇ~ Dç@]p³çdçÆkçÀ Üne H³çþ³ç Dççímç cçníéçj
vççLç kçÀçÌuç DçLç oHçÀlçjmç cçb]pç yçnÌçÆmç³ççÆlç
çÆcçmlç@³ç& vççíkçÀjçÇ Dççcçálç uççiçvçe~ ³ççôoJç³ç
çÆcçmlç@³ç& vççJç cçníéçjmç Hçmçbo Dççímç vçe, cçiçj
mççnyçvç Dçç@mç iJç[³ç çÆ³ç kçÀLç mççHçÀ kç@Àjcçe]®ç
çÆ]pç ³çáLçá³ç kçÀeuç@kç&Àe mçeb]pç kçÀçbn pçç³ç vçíçÆj, lçcççÇ
JçKlçe çÆ³ççÆ³ç mJç pçç³ç lçmç çÆovçe~ njiççn
mççnyçvç DçLç cçb]pç kçÀôbn JçKlç uçiçvçe®ç kçÀLç
çÆlç Dçç@mç Jç@çÆvçcçe]®ç, cçiçj cçníéçjmç Dççímç
mççnyçe mçebçÆ]pç kçÀçÆLç H³çþ HçÓje yç@ªmçe~ JçÌmçí çÆlç
Dçç@mç lçmç Mçáª H³çþ³ç kçÀeuç@kç&Àe mçeb]pçe³ç kçÀç@cç
kçÀjev³ç~ JJçv³ç içJç çÆ³ç Dçç@mç Dçuçiç kçÀLç çÆ]pç
oHçÀlç@jçÇ ]pçyçç@v³ç cçb]pç Dççímç `kçôbÀn' uçHçÀepç
çÆlç yç[e ]p³çÓþ cççvçí LçJççvç~

Dçç[&j Hçjvçe Hçlçe çÆo]®ç cçníéçj vççLçvç
Dççíje ³ççíj vç]pçj~ mçç@jçÇ Dçç@m³ç HçvçeçÆvçmç

HçvçeçÆvçmç kçÀçjmç mçól³ç DççJçe³ç&~ Dç@L³ç Dçmçvçç
nmç cçb]pç kçÀçôj yç@MççÇj mçç@yçvç lçmç DççuçJç~
cçníéçj içJç lçmç çÆvççÆMç lçe lç@c³ç çÆo]®çemç DçKç
HçÀçFuç Hçjvçe Kçç@lçje~ cçníéçj vççLç ªo
yççíJçuçe ¿çÓ lçmç Jçásçvç~ lçmç DççJç vçe kçbôÀn
mçcçepç çÆ]pç HçÀçFuç Hç@çÆjLç kçw³ççn sá kçÀ©vç~
yç@MççÇj mçç@yçvç mçcçpççíJç Jççje Hçç@þîç `kçÀçbn
kçíÀmç mçcçpçevçe Kçç@lçje çÆs lççÆcç kçíÀmçe®ç HçÀçFuç
Dççmççvç ]pçªjçÇ Hçjev³ç~ lççÆcç Hçlçe çÆs Dççmççvç
lççÆcçkçw³ç Kççmç Kççmç HççôFbì vççíì kçÀjev³ç~ lçe
Dçiçj DçLç kçíÀmçmç cçálççÆuçkçÀ kçÀçbn çÆ®çþîç
DçççÆmç Dççcçe]®ç, lçLç pçJççyç çÆovçe Kçç@lçje sá
çÆ³çcç³ç HççôFbì JçáçÆsLç Dççmççvç pçJççyçákçÀ [^çHçwì
uçíKçávç ..... cçníéçj vççLç Dççímç mççí©³ç
yççí]pççvç cçiçj HççÆuç Dççímçámç vçe H³çJççvç kçÀôbn~ mçá
ªo DççÆcç Ün Dçv³çÓj ¿çÓ mçççÆjvçe³ç Jçásçvç~

'

(¬çÀcçMç:)
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kçÀLçç mççÆjlç mççiçj
cçÓuç uçíKçkçÀ : mççícç oíJç hçBçÆ[lç

Dçbûçí]pççÇ DçvçáJçço : mççÇ. S®ç. ìçvççÇ
kçÀMcççÇjçÇ DçvçáJçço (vçmlççuççÇkçÀ) : [ç, Dçcçj cççuçcççínçÇ

(pçí Sv[ kçíÀ DçkçÀÌ[cççÇ DççHçÀ Dççì&, kçÀu®çj Sv[ uçQçÆiJçpmç)

oíJçvççiçjçÇ-kçÀMcççÇjçÇ ªhç : cç. kçÀ. jÌvçç, cçácyçF&

Jç<ç& 4 : DçbkçÀ 12 ~ çÆomçcyçj 2019
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kçÀLçç mççÆjlç mççiçj - 11
cçÓuç uçíKçkçÀ : mççícç oíJç hçBçÆ[lç DçbûççÇ]p³ç DçvçáJçço : mççÇ.S®ç.ìçJçvççÇ

kçÀç@Mçáj DçvçáJçço (vçmlççuççÇkçÀ) : [ç. Dçcçj cççuçcççínçÇ oíJçvççiçjçÇ jóHçÀ : cç.kçÀ.jÌvçç
���

���

çÆ³ç yçÓçÆ]pçLç Jççôvç iççíçÆJçbo olçvç lçmç kçÀmçcç nç@çÆJçLç
`³çôçÆlç ³ççíj uççiçe vçe çÆ³çcçvç yçoKççnvç DçLçe çÆlç~' lç@c³ç
mçebçÆ]pç hç@æsd³ç hçÓ]pçç kçÀjvç Jççpçôv³ç DççMçôv³ç çÆlç DçççÆ³ç lçe
uç@çÆpçmç ]pççje hççje kç@ÀçÆjLç ³ççÇ JçvçeçÆvç~ cçáçqMkçÀuçvç içJç
Jçôéçvçj lççÆlç jçí]pçevçmç lçÌ³ççj~ iççíçEJço olçávç DçKç vçô®çáJç
³çmç oíJçolç vççJç Dççímç, Dççímç çÆ³ç mççí©³ç Jçásçvç~ ³çôçÆuç
lç@c³ç cçç@çÆuçmç cçççÆpç neb]pçe kçÀLçe yççí]pçe, lçmç yççm³çJç vçe
hçvçeçÆvç çÆ]pçboeiççÇ kçÀçbkçÀ kçÀócçlç lçe êçJç yçêçÇvççLç kçáÀvç
lçhçm³çç kçÀjçÆvç~ lççÆlç uççôiç mçá iJç[e kçáÀu³ç hçvç KçôçÆvç lçe
hçlçe Dççímç JJçcçççÆ³ç nebçÆomç mçç@cççÇ³çmç KJçMç kçÀjvçe Kçç@lçje
HçÀkçÀlç oen ®çJççvç~ MçcyçÓ içJç lç@c³ç mçebçÆ]pç mççOçevçççÆ³ç
h³çþ KJçMç~ oMç&ávç Ðçálçávçmç lçe lç@c³ç cççôiç lçmç Jçjoçvç
çÆ]pç mçá jçíçÆ]pç ÒçLç çÆJççÆ]pç lçmç mççÇJçç kçÀjçvç~ çÆ³ç yçÓçÆ]pçLç
Jççôvçávçmç MçbkçÀjvç `%ççvç ÒççhlççÇ kçÀj lçe yçálçjç@æ®ç h³çþ kçÀj
kçÀçcçevçJççLçça~ DççÆcç hçlçe uçyçKç æ®çe mççí©³ç hçvçeçÆvç ³çæsççÆ³ç
cçÓpçáyç~~ mçá içJç %ççvç ÒççJçeçÆvç hççìuççÇ hçá$ç~ lççÆlç içJç
Dç@çÆkçÀmç JJçmlççomç çÆvçMç ³çmç JççÇokçwJçbYç vççJç Dççímç~
cçiçj lççÆlç uç@pç JJçmlççoe mçeb]pç DççMçôv³ç lçmç kçáÀvç
JçáçÆsLç ¬çíÀMççÆvç lçe DççÆkçÀ Ün kçÀçôj lççÆcç lçmç pçyç´~
DçHçÀmçÓmç çÆ]pç ]pçvççvçvç nebÐç Mççí]kçÀ çÆs yçô-hçæs Dççmççvç~
kçÀçcçeoçÇJç JçôÐçççÆ³ç cçb]pç þçôj yçvçvçe çÆkçÀv³ç êçJç lççÆlç
oíJçolç lçe içJç ÒççÆlçøìçvç~ lççÆlç içJç mçá Dç@çÆkçÀmç yçá]pçiç&
JJçmlçço cçb$ççmJçççÆcçvçmç çÆvçMç ³çmç DççMçôv³ç çÆlç

cç@³ç&Ðççocç Dçç@mç~ DççÆlç kçÀçôj lç@c³ç pççvç hçç@þîç Dç@çÆuçcç
nç@çÆmçuç~ DççÆkçÀÜn Jçás mçá jç]pçe mçáMçácç&vçeçÆvç kçÀçíçÆj ³çmç
ÞççÇ vççJç Dççímç lçe uç@çÆpçmç çÆlçcçJçe³ç uççíuçe ®çôMcçJç JçásçÆvç
çÆ³çcçJç ÞççÇ çÆJçøCçánmç Jçásçvç sô~ lç@c³ç çÆlç Jçás mJç oççÆj
h³çþ çÆlçLç³ç hçç@þîç Mççíuçe cççjçvç çÆ³çLçe hçç@þîç ]pçÓvç
hçvçeçÆvçmç jbiçe jLçmç cçb]pç Dççíje ³ççíj vçæ®ççvç sô~ çÆlçcç Üéç³ç
Jç@u³ç uççíuçe Jççuçe JçççÆMç~ jç]pçe kçÀçíçÆj kçÀçôj lçmç DççÆkçÀ
DççôbiççÆpç mçól³ç vçKçe çÆ³çvçákçÀ FMççje~ çÆ³ç FMççje Dççímç kçÀçcçe
oçÇJçe mçábo nçôkçáÀcç lçe mçá DççJç lçmç vçKçe~ mJç êççÆ³ç cç@nuçe
cçb]pçe lçe oboe mçól³ç æ®ççôìávç DçKç hççíMç lçe $ççíJçávç lçmç kçáÀvç~
lçmç lççôiç vçe yççí]pçávç çÆ]pç çÆ³ç kçwJçmçe kçÀLç Jç@v³ç lçmç jç]pçe
kçwJçcçççÆj~ nç@jçvç iç@çÆæsLç içJç mçá hçvçeçÆvçmç iJçjmç çÆvçMç~
lççÆlç çÆol³ç lç@c³ç ]pç@cççÇçÆvç hçôþd³ç [áuçebi³ç~ kçÀLç çÆlç
Dçç@mçemç vçe HçÀçíjçvç çÆlçkçw³çççÆ]pç uççíuçe vççjvç Dççímç pçvçÓvççÇ
lçe kçÀçôuç kçÀçôjcçálç~ lç@c³çmçeb]pç nçuçlç JçáçÆsLç lççôiç
lç@c³çmçebçÆomç iJçjmç mççí©³ç yççí]pçávç~ lç@c³ç Òçeæs lçmç nçÆvç
nçÆvç mçç@je³ç o@uççÇuç~ çÆ³ç yçÓçÆ]pçLç DçDççÆ³ç iJçjmç mçç@je³ç
Òç@æ®ç mçcçepç lçe lç@c³ç Jççôvç lçmç `hçvçeçÆvç oboe mçól³ç hççíMç
æ®ç@çÆìLç æ®çô kçáÀvç $çç@çÆJçLç Jççôvçá³ç lççÆcç æ®çô hçáøhçoblç cçboejmç
cçb]pç Òççjvçe Kçç@lçje~ vçíj, içæs æ®çe lççíj~' ³çôçÆuç lç@c³ç çÆ³ç
yçÓ]pç, lçmç æ®ççôuç mççí©³ç içcç lçe içJç cçboejmç cçb]pç lçe uççôiç
lççÆlç ÒççjeçÆvç~ jç]pçe kçwJçcçç@³ç& çÆlç iç@çÆ³ç lççíj~ iççÆj ¿ççôlçávç
Dçç@þcç nábo nçÇLç lçe æ®çççÆ³ç cçboejmç cçb]pç~ lç@c³çmçábo
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cçovçJççj Dççímç ojJçç]pçmç hçlçe kçÀçÆvç~ lç@c³ç j@ì mJç
JçáçÆsLçe³ç vççuçe cççÆlç lçe lççÆcç Òçáæsámç `nç@jç@vççÇ sô, æ®çô çÆkçÀLçe
kç@Àv³ç lççôiçá³ç c³çç@çÆvçmç FMççjmç cççvçí yççí]pçávç~ `cçô vçe'
lç@c³ç Ðçálçámç pçJççyç `yç@u³ççÆkçÀ c³çç@çÆvçmç iJçjmç lççôiç
®çç@çÆvçmç oboe mçól³ç hççíMç æ®çìevçmç cççvçí yççí]pçávç~' çÆ³ç
yçÓçÆ]pçLç Kççôlç jç]pçe kçÀçíçÆj KçMcçe lçe lççÆcç Jççôvçámç `cçô $ççJç
³çuçe~ æ®çe sáKç æ®ççÆkçÀ Dçncç]kçÀ~' mJç êççÆ³ç Jç@u³ç Jç@u³ç
cçboje cçb]pçe lçe DçBêçÇ Dççímçámç KççíHçÀ çÆ]pç lçmç iççôæs vçe Jçásávç
kçÀçbn~ oíJçoÊç êçJç çÆouç HçáÀçÆìLç~ hçvçeçÆvç cçmçJççÆuç jçômç
ªoámç vçe çÆkçÀnçÇv³ç ³çço lçe lç@c³ç mçebçÆo çÆHçÀjçkçÀe uççôiç lçmç
mççí©³ç JçpçÓo J³çiçuçeçÆvç~ YçiçJççvç MçbkçÀjvç ³çôçÆuç
lç@c³çmçeb]pç nçuçlç Jçás, lç@c³ç mçÓ]pç hçvçávç DçKç içvç ³çmç
hçb®ççÆMçKç vççJç Dççímç, lçmç cçoo kçÀjçÆvç~ lç@c³ç Ðçálç lçmç
çÆouççmçe~ mçá uççiçevççíJçávç ]pçvççvçe hçuçJç lçe hççvçe yçv³çJç
DçKç ]pç]pç yçá[e~ çÆlçcç Üéç³ç iç@çÆ³ç jç]pçe mçáMçcç&vçmç çÆvçMç
³çámç lçmç ªm³ç kçÀçÆ®ç cççíuç Dççímç~ hçb®ç çÆMçKçvç Jççôvç lçmç
`jç]pçe c³ççívç vçô®çáJç s³ç içje oÓj Kçyçj kçÀçÆlç~ yçe içæse lçmç
æsçb[çÆvç lçe lçJç³ç sámç ³çæsçvç c³çç@v³ç çÆ³ç vJçMç jçíçÆ]pç
lJççÆn çÆvçMç c³ççívç DçcççvçLç~ cçô sô JJçcçío çÆ]pç jç]pçe jçÆs
Dç@çÆcçmç pççvç hçç@þd³ç~ jç]pçe mçáMçcç&vç KçÓæ®ç yç´ïçvçe mçebçÆomç
Mççhçmç lçe lççÆcç çÆkçÀv³ç mçÓ]pçevç yç´ïçvçe mçeb]pç vJçMç hçvçeçÆvç
kçÀçíçÆj nebçÆomç cçnuçe Kççvçmç cçb]pç~ hçb®ççÆMçKç êçJç lçe
oíJçoÊç uççôiç hçvçeçÆvç cçmçJççÆuç mçól³ç ]pçvççvçe yç@çÆvçLç
jçí]pçeçÆvç~ nçÆvç nçÆvç yçv³ççJç mçá lç@c³çmçábo kçÀç@çÆyçuçí yçjçímçe
æ®ççôlçáj~ DççÆkçÀ jç@æ®ç iççô[ jç]pçe kçwJçcçççÆj uççíuçe vççjvç
pçuççJç lçe oíJçoÊçvç kçÀçôj lçmç çÆvçMç hçvçávç hççvç ]pçç@çÆnj lçe
lççÆcç kçÀçôj içbOçJç& DçççÆ³ç Kççboj~ Dç@L³ç cçb]pç ³çôçÆuç mJç
yç@jeæ®ç ª]pç, hçb®ççÆMçKçvç v³çáJç lççÆlç jçLç kçw³çálç oíJçolLç
kç@ÀçÆ[Lç~ lçmç yçouçç@çÆJçvç ]pçvççvçe hçuçJç lçe mçáyçenmç DççJç

lçmç ¿çLç jç]pçmç çÆvçMç lçe Jççôvçávçmç `jç]pçe, cçô uççôyç
vçô®çáJç~ JJçv³ç sô cçô vJçMç yçkçÀçj~' çÆ³ç yçÓçÆ]pçLç içJç jç]pçe
kçÀçôuç lçe ]pççôj çÆlçkçw³çççÆ]pç lçmç Dççímç cççíuçÓcç çÆ]pç lç@c³çmçeb]pç
vJçMç Dçç@mç vçe JJçv³ç lççÆlç~ mçá KçÓæ®ç yç´ïçvçe mçebçÆomç Mççhçmç
lçe hçvçeçÆvçmç Jç@]pççÇjmç Jççôvçávç `cçô sávçe çÆ³ç yç´ïçvç yççmççvç~
çÆ³ç sá kçáÀmçlççcç çÆoJçlçç cçô lççjeçÆvç Dççcçálç lçe çÆ³çæs kçÀLç sô
³çLç oáçÆvç³ççnmç cçb]pç yçvççvç~' lçe DçLç h³çþ Jç@v³ç jç]pçe
mçáMçcç&vçvç çÆ³ç o@uççÇuç~

ÒçççÆvç ]pçcççvçe Dççímç DçKç jç]pçe ³çmç MçJççÇ vççJç Dççímç~ mçá
Dççímç l³çç@iççÇ, ncçoo&, mç]KççÇ, hçkçÀe FjçoákçÀ lçe mçççÆjvçe³ç
]pçáJçe ]pçç@æ®çvç jsvç Jççíuç~ lçmç lççjvçe lçe yçpçj cçáçÆnLç
çÆvçvçe Kçç@lçje yçv³ççJç ³çBêç]pçe yçç]pç lçe Oçcç&ejç]pçmç Jççôvçávç
]HçÀçKlçe yçvçvçe Kçç@lçje~ HçÀçKlçe iç@çÆ³ç $ç@njícçeæ®ç Jçá[çvç
Jçá[çvç jç]pçe MçJççÇ mçebçÆ]pç uJççÆuç cçb]pç lçe yçç]pç ³çámç lçmç
hçlç³ç Dççímç, JççôLç jç]pçe MçJççÇ³çmç kçáÀvç `jç]pçe, çÆ³ç HçÀçKlçe
sô Òç¬çÀæ®ç çÆkçÀv³ç c³ççívç K³çvç~ çÆ³ç çÆovç cçô çÆlçkçw³çççÆ]pç yçe
sámç yJççÆs nçôlç~ Dçiçj æ®çe çÆ³ç HçÀçKlçe cçô çÆonvç vçe, lçôçÆuç
cçje yçe yJççÆs nçôlç lçe hçlçe kçÀçÆlç jçíçÆ]pç ®ççívç Oçcç&?' çÆ³ç
yçÓçÆ]pçLç Jççôvç jç]pçvç lçmç `çÆ³ç çÆyç®çç@j DçççÆ³ç cçô Mçjvç lçe
DçJçe cçÓpçáyç ¿çkçÀevç³ç vçe çÆ³ç yçe æ®çô KJç³çvçe Kçç@lçje çÆoLç~ yçe
çÆocç³ç æ®çô yçôçÆ³ç kçáÀçÆvç cççcçmçákçÀ Dç@c³ç mçábo Jç]pçvç~` yçç]pçvç
Jççôvçámç `lçôçÆuç çÆo cçô Dç@c³çmçebçÆo Jç]pçvçe hçvçávç cçç]pç~'
jç]pçvç cççívç çÆ³ç KJçMç mçhççÆoLç~ $çkçÀej DçççÆ³ç DçvçevççJçvçe
cçiçj jç]pçe ³çÓlççn cçç]pç hççvçmç æ®çìçvç içJç, l³çÓlççn içJç
HçÀççqKlç Jç]pçvç nájçvç~ hçlçe $ççíJç jç]pçvç hçvçávç mççí©³ç
yçovç $çkçÀçÆj cçb]pç~ DççÆcç hçlçe iç@çÆ³ç DççkçÀçMç Jçç@vççÇ `JJçv³ç

³çBêç]pçe lçe jç]pçe MçJççÇ :
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Somdev Pandit’s Katha Sarit Sagar - 11

DçççÆ³ç [B[ yçjçyçj~' jç]pçe MçJççÇ nmç nçíJç ³çBêç]pçvç lçe
Oçcç&jç]pçvç oMç&ávç lçe Ðçálçávçmç ]pçáJç Jççhçmç lçe yçôçÆ³ç çÆlç kçôbÀn
Jçjoçvç~ FLç³ç hçç@þd³ç sá çÆ³ç yç´ïçvç cçô çÆvçMç Dç]pçcçç@çÆ³çMç
kçÀjçÆvç DçççÆcçlç~

çÆ³ç Jç@çÆvçLç Jççôvç jç]pçe mçáMçcç&vçvç lçmç içvçmç çÆ]pç lç@c³ç sá
yç´ïçvç uççíiçcçálç lçe jç]pçe h³çJç lçmç hççovç lçuç lçe Jççôvçávçmç
`cçô yçKMç~ ®çç@v³ç vJçMç çÆvççÆ³ç Kçyçj kç@Àc³ç çÆkçÀLçe lççcç
hçç@þd³ç nçuççbçÆkçÀ lçmç Dççímç hçÓje hç@nje~' çÆ³ç yçÓçÆ]pçLç Jççôvçámç
hçb®ççÆMçKçvç `jç]pçe, Dçiçj çÆ³ç o@uççÇuç sô, lçôçÆuç çÆovç æ®çe
hçvçev³ç kçÓÀj cçô vçôçÆ®ççÆJçmç vçíLçe³ç&~' Mççhçvç Kççíæ®çvçe cçÓpçáyç
çÆoæ®ç jç]pçvç hçvçev³ç kçÓÀj oíJçoÊçmç vçíLçe³ç&~ DççÆcç hçlçe içJç
hçb®ççÆMçKç hçvçeçÆvç JççÆlç lçe oíJçoÊçmç içJç vççÆvç Jççvçe hçvçeçÆvç
cçmçJççÆuç mçól³ç Dç]pçuçe-c³çáuç lçe mçá uççôiç jç]pçe mçáMçcç&vçmç
çÆvçMç pççvç hçç@þd³ç jçí]pççÆvç çÆlçkçw³çççÆ]pç jç]pçmç Dççímç vçe
kçÀçíçÆj jçômç kçÀçbn DççÌuçço~ kçôbÀn JçKlçe hçlçe ]pççJç lçmç
vçô®çáJç ³çmç cçnçÇOçj vççJç kçÀçô©Kç~ jç]pçvç yçvççíJç mçá hçvçávç
pççbçÆvçMççÇvç lçe hççvçe içJç Jçvçmç cçb]pç mççOçvçç kçÀjçÆvç~ DççÆcç
hçlçe mçÓb®ç oíJçoÊçvç çÆ]pç lç@c³ç ÒççíJç mççí©³ç lçe mçá çÆlç içJç
DççMçôv³ç ¿çLç Jçvçmç kçáÀvç lçhçm³çç kçÀjçÆvç~ lççÆlç kç@Àj
lç@c³ç çÆMçJçe mçeb]pç lJçlçç lçe ³çôçÆuç lç@c³ç MçjçÇj $ççíJç, mçá çÆlç
yçv³çJç MçbkçÀje mçebçÆ]pç o³çççÆ³ç çÆkçÀv³ç içvç ³ççvçí lç@c³ç mçábo
mççÇJçkçÀ~ ®çÓbçÆkçÀ lç@c³ç Dççímç vçe oboe mçól³ç hççíMç æ®çìávç
çÆæ®çlçájcçálç, lçJçe çÆkçÀv³ç LççôJç içvçJç lçmç hçáøhçoblç vççJç~
lç@c³ç mçeb]pç DççMçôv³ç yçvçíçÆ³ç hççjJçlççÇ neb]pç yç´çboe jç@s æ®Jçb]pç
pççÆ³ç~ çÆ³ç Jççôvçá³ç cçô çÆ]pç lçmç çÆkçÀLçe hçç@þîç h³çJç hçáøhçoblç
vççJç~ JJçv³ç Jçvç³ç yçe hçvçeçÆvçmç vççJçmç cçálççÆuçkçÀ~



hçáøhçeoblçev³ç o@uççÇuç :

cççuççÇJççvçev³ç o@uççÇuç :

��

JçççÆj³ççn yç´çWn Dççímçámç yçe lç@c³çmçe³ç iççíçEJço oÊçávç DçKç
vçô®çáJç ³çámç oíJçoÊçmç cççíuç Dççímç lçe cçô Dççímç mççícçoÊç
vççJç~ nlçkçÀ iç@çÆæsLç êçmç yçe oíJçoÊçev³ç hçç@þd³ç iççÆj lçe
çÆncççuç³çç hçnç[mç h³çþ kçÀçô©cç lçhç lçe MçbkçÀjmç hçÓ]pçç
kç@ÀçÆjLç kçÀçô©cç mçá KJçMç kçÀjvçe®ç kçÓÀçÆMçMç~ c³çç@çÆvçmç
yçç@³ç mçebÐç hçç@þd³ç Ðçálç MçbkçÀjvç cçô oMç&ávç~ cçô Jççôvçámç çÆ]pç yçe
yçvçenç lçmç mççÇJçkçÀ çÆlçkçw³çççÆ]pç yççkçÀe³ç kçáÀçÆvç çÆlç mJçKçmç
kçáÀvç Dççímç vçe cçô cçç@uç lçe lç@c³ç hçcç&eoçÇJçvç Jççôvç cçô `æ®çô
kç@ÀjeLç cçô hççíçÆMç cççuçe uçç@çÆiçLç hçÓ]pçç~ çÆlçcçvç hççíMçvç neb]pçe
cççuçe çÆ³çcçe ³çLç Jçvçmç cçb]pç HçwJçuççvç sô~ æ®çe yçvçKç c³ççívç
içvç lçe æ®çô jçí]pççÇ cçç@uççÇJççvç vççJç~ cçô $ççíJç hçvçávç MçjçÇj lçe
yçv³ççímç lçmçábo oçmç lçe FLçe kç@Àv³ç Ðçálç pçìçoç@çÆj³çvç
hçvçeçÆvç o³çççÆ³ç nábo çÆvçMççvçe cçô çÆ³ç vççJç~ Sí kçÀçvçeYçÓlççÇ, mçá
cççuççÇJççvç yçv³ççJç yçôçÆ³ç DççÆkçÀ uççÆì cçvçáMç~ FLçe hçç@þd³ç æ®çe
cçô Jçásçvç sáKç çÆlçkçw³çççÆ]pç hççjJçlççÇ Ðçálç MççHçÀ~ JJçv³ç Jçvç
cçô æ®çe mJç o@uççÇuç ³Jçmçe çÆMçJçvç Jç@v³ç ³çáLç DççÆmç Üéçev³ç
MççHçÀ cJçkçÀeuçvç~

içávçç[îç mçábo Fçqulçcççmç cçoí vç]pçj Lç@çÆJçLç Jç@v³ç
mJç Funç@cççÇ oçmlççvç ³ççvçí yç´nmlç kçÀLçç kçÀçvçe YçÓlççÇ³çvç
hçvçeçÆvç ]pçyçç@v³ç cçb]pç~

(¬çÀcçMç:)
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Your Own Page - Pushpa Koshal
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Another recent honour for this Kashmiri women Pushpa Koshal. As Chief Guest at a
T-Series Function, Pushpa released the music video of an album by the upcoming
artiste Varun Bharti. This is the fourth time, Pushpa features in Praagaash in a year
i.e. 2019.

Congratulations Pushpa. Wish you more and more honours.
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Photo Feature

Autumn in Kargil

Photo :
Wajahat Iqbal
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Winter in Kashmir

Photo :
Rolee Kachru
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Photo Feature

Apharawat,
Gulmarg

Namrata
Wakhloo

Photo:
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Winter in
Kashmir

Rolee Kachru
Photo:
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Letters to Editor

Namaskar Mahara,

Rajinder Premi

Wonderful November issue

as usual. I was quite happy

to meet and hear T.N.Dhar

‘Kundan’ Saheb at Sahitya

Akademy after a long time.

Besides him, we heard

Ravinder Ravi ji, Sunita ji &

Omkar Nath Shabnam ji also. We heard

afsana from Dr Roop K. Bhat too, a good

literary session.

Detailed article on Lal Ded by Kundan ji

has been liked very much.

Congratulations for your un-broken

zeal for maji zev.

Regards.

New Delhi

Namaskar,

Pawanlata Kaul

Mumbai

Thanks for the beautiful

number. You have been

keeping us bound with our

roots and helping us to grow

the tree of our Zaan of the

language also, for which me

and my family is highly

indebted to you.

���

���
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Pari Mahal

Srinagar, Kashmir


